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Abstract

Human, in the Qur'anic perspective, is described using various terms, one of which is Al-Basyar. The term
Al-Basyar refers to the outward appearance of something beautiful and originates from the word basyarah,
meaning skin. This study aims to examine and explore the concept of humans as Al-Basyar from the
Qur'anic perspective. This research employs a qualitative method with content analysis as the primary
approach, focusing on the interpretation of Qur'anic verses. Primary data were derived from the Qur'an and
cross-checked with secondary sources, including classical and contemporary interpretations. The findings of
study reveal that: (a) the word basyar appears 37 times in the Qur'an—31 times without the definite
article (alif-lam), 5 times with the definite article, and once in the dual form; (b) there are 9 wverses
describing humans as basyar in general, highlighting their physical needs such as eating, having skin,
engaging in sexual activity, and experiencing mortality; (c) 5 verses discuss the process of human creation
involving soil, water, and the infusion of the spirit; (d) 23 verses discuss prophethood, including 13 depicting
societal rejection and slander of prophets, and 10 emphasizing prophets as ordinary humans (basyar); ()
using a humanistic psychology perspective, basyar represents humans with basic physiological needs such as
eating, drinking, sleeping, and sexual relations. This study contributes to Islamic scholarship by providing
an integrative understanding of basyar as a term bridging Qur'anic theology and humanistic psychology.
Furthermore, the use of content analysis as a methodological tool in exploring Qur'anic concepts
demonstrates the potential for interdisciplinary approaches in Qur'anic studies.
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INTRODUCTION

Humans in the Qur'an have many terms, one of them, basyar, which means physical or
skin. Humans are interpreted as basyar because their skin is clearly visible unlike the skin owned
by animals (Hidayat 2017). A/~basyaris commonly known as the nature of humans in general.
This opinion is strengthened by the existence of one of the journals which state that a~basyar
is interpreted as mulasamah, namely humans are creatures with all their human characteristics

such as eating, drinking, and sleeping (Gumati 2020). There are several
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questions that are often asked about a/-basyar, namely what distinguishes humans as a/-basyar
and humans with other terms?

Many journal articles include explanations about humans as a/-basyar. First, the article of
Muhamad Akip, Stai Bumi, and Silampari examines quality human resources in the Al- Quran
(Akip, et al 2019) Second, the article by Meynar Albina and Mursal Aziz which examines
the nature of man in the Al-Quran and the philosophy of Islamic education (Albina and
Aziz 2022). Third, an article from Maftuh Maftuh examines Al-Insan, Al-Nas and a/-basyar in
the Quran (Maftuh 2020). Fourth, an article from Elizabet Kristi, Alwizar Alwizar and Kadar
Yusuf examines the nature of man from the perspective of the Quran (Kristi, Alwizar, and
Yusuf 2022). Fifth, an article from Farzaneh, examines the creation of Adam as basyar with
worldly aspects and was created from clay into which the spirit was blown (Rohanimashhadi
2020). Sixth, an article from Muaz Tanjung which examines the concept of man in the
perspective of Islamic education philosophy (Muaz Tanjung 2020). Seventh, an article from
Dudung Abdullah examines the concept of man in the Qur'an (Abdullah 2017). Eighth, an
article from Azza Humayro examines Taraduf in the Qut'an in Juz 15, 16, and 17 (Humayro
2021). From these eight journals, it can be concluded that humans are interpreted as a/-basyar
because humans have skin that is clearly visible and not covered with fur like animal skin.

In the Qur'anic perspective, the author also found several articles in which there is an
explanation of humans as creatures that have human nature. First, an article from Ahmad
Zaeni examines the concept of man in the interpretation of Bintu Syati, a study of the book
Magal Fi Al-Insan Dirasah Qur'aniyah (Zaeni et al. 2020). Second, an article from Abdul
Haris examines the Qur'anic call to mankind (Haris 2018) Third, an article from Muhlasin
examines the concept of man from the perspective of the Qur'an. (Muhlasin 2019) Fourth,
an article from Awaluddin Muin examines the Islamic view of man (Muin 2017). Fifth, an
article from Syamsul Rizal examines the tracking of human terminology in the Quran (Rizal
2017). Sixth, an article by Eka Damayanti examines human nature from the perspective of
Islamic education philosophy (Damayanti et al. 2021). Seventh, an article from Almirzanah
that examines related to divinity, humans, and nature: cosmology in Islamic spirituality
(Almirzanah 2020). Eighth, an article by Solihin examines the ideal human being from the
perspective of Islamic education (Solihin 2021). Ninth, Elshahat examines the absence of

differences between a/-basyar and al-ins because both terms have the same meaning as
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humans (Elshahat, Ramchahi, and Yusof 2019). From these nine journals, it can be
concluded that humans are biological creatures that have human nature and have
limitations, such as eating and drinking,.

Other than findings of basyar articles in the Qur'anic perspective, the author also
found several human articles in the humanistic psychology approach, which in these articles
explain that humans in the humanistic approach have basic needs that must be met such as
eating, drinking, sleeping, and sexual activity. First, the article from Siti Muazaroh and
Subaidi examines human needs according to Abraham Maslow (Muazaroh and Subaidi
2019). Second, articles from Ilham Rabbani and Hatindriya Hangganararas examine the
hierarchy of needs (ilham Rabbani 2023). Third, the article from Sayyed Javad Asad Poor
Zavei and Mahmud Mohd Jusan examines Maslow's hierarchy of needs (Sayyed Javad Asad
Poor Zavei 2012). Fourth, the article from Taomei Zhang, et al, examines basic needs in
Maslow's hierarchy of needs (Taomei Zhang et al, 2022). Fifth, the article from Nur Amalia
and Sinta Yulianingsih examines Abraham Maslow's Humanistic Psychological Studies
(Amalia and Yulianingsih 2020). From these five journal articles, it can be concluded that in the
view of humanistic psychology put forward by Abraham Maslow, physiological needs must
be satisfied and fulfilled.

Some of the journal articles above discuss human terms and needs, and there has
been almost no research that specifically discusses the meanings and terms of basyar for
human beings. This research aims to examine and explore the understanding of humans as
basyar from the perspective of the Quran and in the humanistic approach. And there are
two assumptions that form the basis of this research. (1) The article specifically examines and
explains the meaning of basyar, (2) There is a discussion of humans as basyar in general, the
Prophet as basyar and the difference between prophets and humans, as well as humans as
basyar in a humanistic approach. so that it can facilitate readers to better know the meaning
of the term basyar and know the distribution of verses and discussions about humans in
general and the Prophet as basyar.

The object of this research is the concept of man as basyar in the Qur'an. The primary
source in this discussion is the holy book of the Qur'an. Secondary sources are books of
tafsir and books and books relevant to the research topic. Data from primary and secondary

sources are then analyzed using the content analysis method (Ahmad 2018). This
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analysis technique is used to search and collect materials from the Qut'an, and previous
journals related to the research title.

Researchers in this study cross-checked primary data with other secondary data.
Cross-checking data in this study is used to anticipate any misinterpretation of data between
primary sources and secondary sources, the results of data that have been analyzed and cross-

checked will obtain important conclusions regarding the concept of man as basyar.

DISCUSSION

1. Term of Basyarin Qur’anic Perspective

The word basyar is not only defined as a creature that has clearly visible skin but it can
also be interpreted as a biological creature. The biological creatures referred to here are eating,
drinking, sleeping, sexual, and others. As in Surah Al-Imran verse 47. In the verse, the angel
brings a message from Allah in which Maryam will be blessed with a son. Maryam said: "O my
Lord, how can I have a son when no man has touched me". Maryam gave such an answer
because she knew that those who can touch (sexual intercourse) are humans as biological
beings, and children are the fruit of sexual intercourse between men and women (Yanti,
2022). The explanation is found in the Qur'an Surah Maryam:20.

The word al-basyar (J)44) is found within the Quran in 37 verses, 36 of which are
singular and 1 verse is dual. The verses are located in suras (23):34, 24, 33, 47, (21):3,
(26):154, 1806, (36):15, (11):27, (6):91, (54):24, (16):103, (64):6, (18):110, (14): 11,10, (41):6,

(3):47, 79, (42):51, (12):31, (17):93, 94, (74):25, (19):17, 26, 20,(21):34, (5):8, (30):20, (38):71,

(15):28, 33, (25):54, (74):29, 31, 36. (RI, 2022) In the Quran, human as basyar has several
discussions, namely discussing the process of human creation from soil, water, and humans
outwardly such as eating, drinking, traveling, and having sex. Moreover, basyar in several
verses of the Qur'an also discusses the Prophet as basyar, human being to the accusations
and slanders that the prophet received from the unbelievers.

The word basyarin the Qur'an is written 37 times which is divided into 3 categories, the
first one is 31 times meaning a human (basyar) found in several surahs in the Qur'an which
is characterized by the word basyar without using alif lam and there is one word, basyar in
the Qut'an without alif lam in the form of dual humans in the Qut'an is divided into two

forms that are, Mufrad and Mutsanna. Basyarin the form of Mufrad is divided into
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two which are Nagqirah and Ma'rifat. (a). Nagirah is an isim that is still original, general, not
certain, and not specific and is synonymous with the word general in Indonesian (Al-Gifari
2022). Nagqirah in basyar verse is characterized by the presence of tannin at the end of the
sentence. As located in the letter (5): 18, (3):47, 79, (6): 91, (11): 27, (12):31, (14): 10, 11,

(15): 28, 33, (16):103, (17):94, 93, (18):110, (19): 17, 20, (21): 3, 34,( 23):24, 33,34, (25):54,
(26):154, 186, (30): 20, (36): 15, (38): 71, (41): 6, (42): 51, (54):24, (64):6. Furthermore, for

(b). Ma'rifat is an isim that shows something specific and can be directly known, which is
termed in Indonesian as a special word (Al-Gifari 2022). Ma'rifat in the verse @ basyar in the
Qur'an is marked with Alif-Lam, as located in Surah (19): 26, (74): 25, 29, 31, 36. In the

form of mutsanna, the word Al-basyar is only found in one verse, in Surah (23): 47.

2. Human as basyarin General Perspective

Etymologically, basyar discusses humans in general in the Qur'an there are 9 verses that
explain that humans eat, have skin, have sexual intercourse, and may die (impermanent).
There is one of the verses of the Qur'an that explains the impermanence of humans, is found
in the Qur'an Surah Al-Anbiya' verse 34 "And We did not make eternal life for a man before
you (Muhammad), so if you die, will they be eternal?". In Tafsir Ibn Kathir, some scholars
deduced from the verse that Khidir (peace be upon him) had died and was not alive until
now, because he was a human being, whether he was a wali, or a prophet or an apostle,
because Allah S.W.T had said: We did not make eternal life for any human being before you
(Muhammad 2004). These verses are located in the Quran Surahs 3:47, 19:17, 20, 26, 21:34,
5:18, 74:29, 31, 36. In addition, the Qur'an also connects the word basyarto the beginning of
the human creation process. There are 5 verses that discuss human beings who were created
from soil, water and then the spirit was blown, the verse is located in Al-Qur'an Surah 30:20,
38:71, 15:28, 33, 25:54.

In the interpretation of Ibn Kathir, it is explained that humans come from clay, from
water that is despicable, then it becomes a clot of blood, and a spirit is blown into it so that it
becomes a human being (Muhammad 2004). There are several different scholarly opinions
regarding the time at which the spirit is blown into the fetus. To compromise between
different opinions, about the time the spirit is blown into the fetus, the scholars argue that
angels are sent to guard the fetus from the first time in the form of seeds (wuthfah), but the

scholars agree that the spirit implantation in the fetus does not occur until
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the gestational age after 4 months or 120 days (Su'aidi 2012). This is based on the hadith
narration of Bukhari, explaining the stages of fetal development from the end of the spirit
implantation until the fetus is 4 months old (Al-Nawawi 1392).

The word basyar means the appearance of something well and beautifully. From the
same root comes the word basyarah which means skin (Shihab 2007). Humans are
interpreted basyarah because their skin is clearly visible, unlike animal skin. The Qut'an uses the
word basyar 36 times in the singular and once in the mutsanna form to refer to humans from
the point of view of their outward appearance and their similarities with humans as a whole
(Shihab 2007). Thus, the wotd basyar in the Qur'an refers to the material dimension of human
beings who like to eat, drink, sleep, and travel (Shathi' 1997). In this concept, all human
beings from any time, from any generation, from any race, have something in common.
That is, all humans are basyar, thus Albasyar is ism jins (Ismail 2012). From some of these
explanations, it can be concluded that humans have aspects as external creatures where they
need to eat, drink, travel, and have sex. Humans as basyar have the same basic needs as other
humans even though they come from different races, tribes, and generations.

Al-basyar in the Qur'an also describes humans as biological beings. Basically, basyar is
referred to as a biological creature because humans also have sexual intercourse. As in
Surah Al-Imron verse 47. That is Maryam's answer regarding the impossibility of Maryam
having a son. Maryam gave such an answer because she knew that humans are biological
creatures, and children are the fruit of sexual relations between men and women (yanti,
2022). From this meaning, other meanings are born that further enrich the definition of
human. From the root word basyar comes the meaning that the process of human creation
occurs in stages so as to reach the stage of maturity until the stage of death. In other words,
humans as basyar do not have eternity in themselves, this is explained in the Qur'an Surah Al-

Anbiya' verse 34.

3. The Prophet as Al-basyar in the Qur'an

Al-basyar in the Quran not only explains humans in general but also explains basyar in the
context of prophets. In the Quran, there are 23 verses that discuss prophets/prophethood,
13 of which discuss the people who deny, reject, and oppose the invitation of the apostle to

worship Allah, because the apostle is an ordinary human being
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like them who can eat and drink (Muhammad 2004). In the Qut'an, there are several verses
that explain the denial of the disbelievers against the prophet, one of which is located in the
Qur'an letter Al- Anbiya' verse 3. In the verse in the interpretation of Ibnu Katsir it is
explained that the disbelievers did not believe that Rasullullah PBUH was a prophet
considering that he was the same as them, which might get privileges but they did not, then
they called out to their people and stated that the prophet was a person who practiced
magic (Muhammad 2004) In addition to the verse there are also other verses that contain
the lies and slander of the disbelievers against the prophet found in QS. 23:34, 21:3, 23:24,
20:154, 186, 36:15, 11:27, 6:91, 54:24, 16:103, 64:6, 23:47, 74:25.

Al-basyar in the Qur'an does not only discuss the lies and slanders of the unbelievers
against the prophet, but there are also verses that discuss the prophet as an ordinary human
being (basyar), this is contained in 10 verses in the Qur'an. Among other things, it states that
an apostle/prophet also eats and drinks. The leader of the disbelievers said: "This man is
nothing but a human being like you, he eats from what you eat and drinks from what you
drink" (Al-Qur'an Surah 23:33 and can also be seen as a statement that the prophet is a
basyar human, such as in Surah 18:110, 14:10,11, 41:6, 3:79, 42:51, 12:31, 17:93,94. In Tafsir Ibnu
Katsir it is explained that the unbelievers did not want to follow the call of the messenger
of Allah who came to them and called them to worship Allah, but the disbelievers did not
believe in the messenger of Allah (apostle) because the prophet was a human being who
could eat and drink (Muhammad 2004).

Humans with the term basyar and prophets as basyar, namely prophets who have the
same basic characteristics as other humans. This is in accordance with the statement of
Abudin Nata which states that the use of the word basyar refers to humans physically or
outwardly which in general has similarities with others (Nata 2001). However, there are
several things that distinguish the prophet from other humans, one of which is that a
Prophet has the task of conveying the revelation of Allah SWT and providing guidance to
every human being (Safliana 2020). So that the aspect of the term basyar in prophets and
basyar in humans is generally the same, namely humans as external creatures with indicators,

eating, drinking, traveling, sexual, and others.
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4. The Concept of Basyar: a Humanistic Psychology Approach

Al-basyarin the Qut'an is defined as hairless skin that distinguishes it from animals. The
difference between humans and animals is also one of the topics of Ibn Khaldun's
discussion contained in the book Muqaddimah, Ibn Khaldun gave the idea that humans are
different from animals because humans were created by God equipped with reason which is
used for their survival, such as finding food, drinking (Ibn and Khaldun 1986). This idea is in
accordance with the view of humanistic psychology, that humans are different from animals
because humans have abilities and potentials such as the ability to abstraction, imagination,
creativity, self-actualization, and responsibility, all of which abilities do not exist in animals
(Asma 2021).

The humanistic psychology approach emphasizes the positive aspects and potential of
humans. One of the well-known figures in this approach is Abraham Maslow with his
Hierarchy of Needs theory. In this theory, Maslow identified a hierarchy of human needs
that starts from physiological needs and reaches the peak of self-actualization (Goble 1987).
Maslow divides the hierarchy of needs into five levels of basic needs, as follows:
Physiological needs, security needs, belonging and love needs, self-esteem needs, and self-
actualization needs (Muazaroh and Subaidi 2019). With five hierarchical needs are Maslow's
main structure to explain human-related. If studied more deeply from the five hierarchies of
needs put forward by Maslow, there is one need that has continuity or similarity with the
human context as basic. One of the five hierarchies of needs is physiological needs.

Maslow argues that human physiological needs are the most basic needs that must be
met because they include elements necessary for survival. In addition, Physiological Needs, are
basic needs that are primary and vital in nature and concern the basic biological functions
of the human organism (Abdurrahman 2020). The physiological needs that Maslow refers
to are eating, drinking, sleeping and breathing, and sexual reproduction. Apart from
providing nutrition, physiological needs also include clothing, shelter, and warmth (Yuliani
2021). So, it can be concluded that the need for food, drink, and others which include these
physiological needs can be said to be needs that are considered very important and must be
fulfilled.

In Abraham Maslow's hierarchy of needs, humans have several needs that must be
met, one of which is Physiological needs which include the need to eat, drink, sleep, shelter,

sex, and other needs that are considered very important in survival (Goble 1987).
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Physiological needs, which refer to psychological urges such as hunger and sleep, are often
considered the starting point of Maslow's needs theory. If physiological needs are relatively
good (satisfied), a new set of needs will emerge, which Maslow has roughly classified as the
need for security. When physiological and secure needs are satisfied well enough, then
higher-level needs, such as the need for belonging, love, and self-esteem will emerge
(Taomei Zhang et al., 2022). Maslow's basic needs theory has similarities with the basic
need theory proposed by Virginea Henderson which includes needs based on biological
components, such as the need to breathe, the need to eat and drink enough, sleep, and rest
(Nur Dewi Kartikasari et al., 2022).

Humans who are desperate for food, security, love, and self-esteem often desire food
more than others. People also tend to think that if he guarantees enough to eat throughout
his life, he will be very happy (Ilham Rabbani 2023). This is in line with the opinion of Ibn
Sina who stated that the concept of happiness is associated with three levels, one of which is
the enjoyment of lust such as sex and eating (Soleh 2022). Basically, happiness can make
humans a healthy person. Hormones that work when we are happy, happy, and smiling will kill
germs, and form new cells that can become the body's immunity (Khairani 2020).
Therefore, the fulfillment of all needs is important to make humans happy and healthy
beings. This statement is in accordance with Maslow's opinion which states that a perfect
and healthy human being is a human being whose needs are all satisfied (Sayyed Javad Asad
Poor Zavei 2012) by starting with basic needs being fulfilled.

In the humanistic view, the need to eat and drink is part of the physical needs that
need to keep the body healthy and functioning optimally. In addition, the fulfillment of
these needs is also related to feelings of security and satisfaction, because basic needs that are
met will allow individuals to focus on self-growth and development of personal potential
(Nur Dewi Kartikasari et al., 2022). However, if these basic needs are not met, it will have an
impact on the process of fulfilling the next higher needs (Nur Dewi Kartikasari et al., 2022).
Therefore, other needs become secondary until these physiological needs are met (Yuliani
2021). However, it is important to remember that in the humanistic psychology approach,
eating and drinking are only one of the many aspects of human life. Other needs such as the
need for love and affiliation, the need to be recognized, and the desire to reach their full
potential are also of major concern in the humanistic view (Taomei Zhang et al., 2022).

Therefore, humans basyar on the humanistic psychology approach are
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seen as complex beings, having diverse needs, and having the potential to achieve positive

growth and development.

CONCLUSION

Etymologically, basyar refers to humans in their external and biological context,
encompassing activities such as eating, having skin, engaging in sexual intercourse, and
experiencing mortality. This indicates that biologically, humans are characterized by their
physical form, dominated by skin rather than other features. From a humanistic
psychological perspective, as proposed by Abraham Maslow, humans possess physiological
needs to fulfill including eating, drinking, sleeping, shelter, sexual relations, and other
essential needs for survival.

The analysis of Qur'anic verses reveals significant variations in the use of the term
basyar. In its general context, basyar refers to human beings and appears 37 times in the
Qur'an, with 31 instances not using the definite article (a/f-lam), 5 using the definite article,
and 1 using dual form. There are 9 verses describing humans in general, highlighting their
physical and mortal characteristics, and 5 verses discussing the creation of humans from soil,
water, and the infusion of spirit. Additionally, 23 verses discuss prophethood, with 13
addressing the rejection and slander of prophets and 10 emphasizing prophets as ordinary
humans (basyar). These findings underline the concept that prophets, as basyar, experience
similar stages of growth and basic needs as other humans.

This study provides a meaningful contribution to the discourse on the relationship
between basyar and prophethood in the Qur'an. It bridges the theological understanding of
humanity and the interdisciplinary perspective of humanistic psychology. However,
methodologically, this research is not without limitations. The analysis would benefit from a
more comprehensive examination of basyar-related verses using a comparative approach
involving multiple exegeses and previous studies. Presenting data systematically, such as in
tables or diagrams, could further enhance clarity and accessibility.

Future research is encouraged to explore the significant distinctions between the
concept of basyar in its general human context and the concept pertaining to prophethood.
Researchers are also advised to develop methodological innovations, including integrating
linguistic and historical analyses, to improve the understanding of basyar in the Qur'anic

narrative.

The Concept of Basyar... 226-240 (Nailis Sa ‘adah, et all.) | 235



Vol. 26 No. 2 Oktober 2023

ISSN: 1411-1632 (Print) 2527-5992 (Online) e RELIGIA

BIBLIOGRAPHY

Abdullah, Dudung. 2017. “Konsep Manusia Dalam Al-Qur’an (Telaah Kritis Tentang
Makna Dan Eksistensi).” A/ Daulah : Jurnal Hukum Pidana Dan Ketatanegaraan
0(2):331-44. doi: 10.24252/ad.v(i2.4886.

Abdurrahman, Zulkarnain. 2020. “Teori Maqasid Al-Syatibi dan Kaitannya dengan
Kebutuhan Dasar Manusia Menurut Abraham Maslow.” Jurnal Ushuluddin: Media Dialog
Pendifeiran Islam 22(1). doi: 10.24252 /jumdpiv22i1.15534.

Ahmad, Jumal. 2018. “Desain Penelitian Analisis Isi ( Content Analysis ).” Research Gate
509).

Akip, M., S. Bumi, and S. Lubuklinggau. n.d. “Sumber Daya Manusia Yang Berkualitas Dalam
Al Qut'an.” El-Ghiroh : Jurnal Studi Keislaman 17(02):45-60. doi: 10.37092/EL-.

Al-gifari, Abu Dzar. 2022. “Nakirah Dan Ma‘Rifah Fii Al-Qut’An.” Jurnal Shant Al-Arabiyah
10(1):107-14. doi: 10.24252/saa.v10i1.29432.

Al-Nawawi, Abu Zakariyya Yahya bin Syaraf bin Murra. 1392. Syarbu Nawawi Ala Shahih
Muslim. Beirut: Dar Ihya’ al-T urats al-Arabi.

Albina, Meyniar, and Mursal Aziz. 2022. “Hakikat Manusia Dalam Al-Quran Dan Filsafat
Pendidikan Islam.” Edukasi Islami: Jurnal Pendidikan Islam 10(02):731-46. doi:
10.30868/ei.v11i01.2414.

Almirzanah, Syafaatun. 2020. “God, Humanity and Nature: Cosmology in Islamic
Spitituality.” HTS  Teologiese  Studies /' Theological ~ Studies  76(1):1-10. doi:
10.4102/hts.v76i1.6130.

Amalia, Nur, and Sinta Yulianingsih. 2020. “Kajian Psikologis Humanistik Abraham
Maslow Pada Tokoh Utama dalam Novel Surat Dahlan Karya Khrisna Pabichara.”
Imajeri: Jurnal Pendidikan Babasa Dan Sastra Indonesia. doi: 10.22236/imajeti.v2i2.5092.

Asma, Fery Rahmawan. 2021. “Manusia dalam Perspektif Al-Qur’an dan Psikologi.” .4/
Ashriyyah 7(2):135-46. doi: 10.53038/alashriyyah.v7i02.142.

236 | The Concept of Basyar-... 226-240 (Nailis Sa ‘adah, et all.)



ISSN: 1411-1632 (Print) 2527-5992 (Online) e RELIGIA

Vol. 26 No. 2 Oktober 2023

Bakhtiar, Ahmad Nur Alam. 2021. Lima Sebutan Manusia Dalam Al-Qur'an. Yogyakarta: PT. Nas
Media pustaka.

Damayanti, Eka, Nuryamin Nuryamin, Hamsah F, and Suriyati Suryati. 2021. “Hakikat
Manusia (Perspektif Filsatat Pendidikan Islam).” Jurmal AlQalam: Jurnal Kajian Islam &
Pendidian 13(1):38-48. doi: 10.47435/al-qalam.v13i1.612.

Elshahat, Ibrahim, Abdullatif Ahmadi Ramchahi, and Mohd Yakub Zulkifli Mohd Yusoff.
2019. “Theistic Evolutionists’ View of the Words Bashar and Insan in the Qur’an: A

Critical Analysis.” Afkar. doi: 10.22452/afkar.vol21n02.4.

Goble, Frank G. 1987. Mazhab Ketiga Psikologi Humanistik Abraham Maslow. Penerjemah A. Supratiknya.
Yogyakarta: Kanisius.

Gumati, Redmon Windu. 2020. “Manusia Sebagai Subjek dan Objek Pendidikan (Analisis
Semantik Manusia Dalam Filsafat Pendidikan Islam).” Jurnal Pendidikan Indonesia

1(2):127-44. doi: 10.36418/JAPENDI.V112.20.

Haris, Abdul. 2018. “Panggilan Quran Kepada Umat Manusia.” [urnal Pemberdayaan
Masyarakat 6(1):15.

Hidayat, Rahmat. 2017. “Konsep Manusia Dalam Alquran.” Almufida: Jurnal Lmu-1lnm
Keislanan 2(2).

Humayro, Azza. 2021. “Taraduf Dalam Al-Qur™an Pada Juz 15, 16, 17 (Analisis ,,Ilm Ad-
Dilalah Lafadz Al-Insan Dan Basyar).” Jurnal Pendidikan Bahasa Arab Dan Budaya Islam
2(01):61-75.

Hussain, Mubasher, Jamil Akhtar, and Zaid Haris. 2020. “Literary Approaches Towards
The Quran: The Case Study Of An Egyptian Exegete.” 19(3):4105-14. doi:
10.17051/ilkonline.2020.03.735565.

Ibnu, and Khaldun. 1986. Mugaddimah. Jakarta: Pustaka Firdaus.

Ilham Rabbani, Hatindriya Hanggganararas. 2023. “Problem Hierarki Kebutuhan Pada
Tokoh Oba Yozo Dalam Novel Ningen ShikkakuKarya Osamu Dazai.” Prosiding
Minasan 4.

The Concept of Basyar... 226-240 (Nailis Sa ‘adah, et all.) | 237



Vol. 26 No. 2 Oktober 2023

ISSN: 1411-1632 (Print) 2527-5992 (Online) e RELIGIA

Ismail, H. Ahmad. 2012. S7jag Sebagai Penanda Dalam Tafsir Bint Al-Syati” Megenai Khalifah Sebagai
Khalifah Dalam Kitab Al-Magalifi Al-Insan Dirasah Qur'aniyah. Cetakan Pe. Batavia.

Khairani, Masayu Dian. 2020. “Prilaku Hidup Bersih dan Sehat: Perspektif Al-Qur’an dan
Sunnah Rasul.” Journal of Darussalam Islamic Studies. doi: 10.47747/jdis.v1i1.89.

Kristi, Elizabeth, Alwizar Alwizar, and Kadar Yusuf. 2022. “Hakikat Manusia dalam
Perspektif Al-Qur’an.” Risalah, Jurnal Pendidikan Dan Studi Islam 8(1):115-29. doi:
10.31943/JURNAL_RISALAH.V8I1.217.

Maftuh, Maftuh. 2020. “Al-Insan, Al-Nas dan Al-Basyar dalam Al-Quran.” Mzyab : Jurnal Studi
Islam 16(2):499-514. doi: 10.33754/miyah.v16i2.503.g346.

Muaz Tanjung, Oleh : 2020. “Konsep Manusia dalam Perspektif Filsafat Pendidikan
Islam.” An Nadwah 25(1):46—63. doi: 10.37064/nadwah.V2511.7480.

Muazaroh, Siti, and Subaidi Subaidi. 2019. “Kebutuhan Manusia dalam Pemikiran Abraham
Maslow (Tinjauan Maqasid Syariah).” _A~tMazaahib:  Jurnal - Perbandingan Hukum. doi:
10.14421/al-mazaahib.v7i1.1877.

Muhammad, Abdullah bin. 2004a. Tafsir Ibnu Katsir Jilid 5. Jakarta: Pustaka Imam Syafii.
Muhammad, Abdullah bin. 2004b. Tafsir Ibnu Katsir Jlhid 6. Jakarta: Pustaka Imam Syafii.

Mubhlasin. 2019. “Mengenai Konsep Manusia Dalam Perspektif Al-Qur’an.” 1(2):46—60.

Muin. 2017. “Pandangan Islam Terhadap Manusia : Terminologi Manusia dan Konsep
Fitrah Serta Implikasinya Dengan Pendidikan.” Jurnal Educative: Journal of Educational Studies
2(2):129-144. doi: 10.30983/ educative.v2i2.468.

Muiz, Abdul. 2017. “Lesbi Akademik Potret Religiusitas Mahasiswi Perguruan Tinggi
Islam.” RELIGIA. doi: 10.28918/religia.v20i1.679.

Nariman, Kiyanoush, Seyyed Mostafa Managheb, and Rahmatollah Abdollahzadeh Arani.
2020. “A Comparative Study of Human Creation from the Perspective of the Holy
Quran and Science and Criticizing the Misconceptions.” Quran and Religions

Enlightenment 1(2):153-73. doi: 10.30473/ QURAN.2020.7747.

238 | The Concept of Basyar-... 226-240 (Nailis Sa ‘adah, et all.)



ISSN: 1411-1632 (Print) 2527-5992 (Online) e RELIGIA

Vol. 26 No. 2 Oktober 2023

Nata, Abudin. 2001. Filsafat Pendidikan Islam. Jakarta: PT. Logos Wacana Ilmu.

Nur Dewi Kartikasari, Yuli Fitria, Fransiska Erna Damayanti, Sulistyani Prabu, Rizka Adela
Fatsena, Ira Kusumawaty, Hafifatul Auliya Rahmy, Yunike, Novita Maulidya Jalal,
Yulifah Salistia Budi. 2022. Kesehatan Mental. edited by R. M. S. Neila Sulung. Sumatra Barat.

Nurani, Shinta. 2021. "Hierarchy of Values in Qur'anic Hermeneutic of Abdullah Saced (A
Study of Contextual Interpretation in QS. Al-Hujurat)". Al-Quds: Jurnal Studi Alguran Dan
Hadis 5(1): 159-182. doi: 10.29240/alquds.v5i1.1951.

Rizal, Syamsul. 2017. “Melacak Terminologi Manusia dalam Alquran.” Jurnal At-Tibyan:
Jurnal Umn Algur'an Dan Tafsir 2(2):221-32. doi: 10.32505/AT-TIBYAN.V2I2.391.

Rohanimashhadi, Farzaneh. 2020. ““Adam’s Istifa’ in Qur’an and Human Evolution.” HTS
Teologiese Studies | Theological Studies. doi: 10.4102/HTS.V7611.5795.

Safliana, Eka. 2020. “Al-Qur’an sebagai Pedoman Hidup Manusia.” Jurnal Islam Hamszah
Fansuri 3(2).

Salim, Nur Agus, Akbar Avicenna, Eka Afrid Ermawati Suesiloa, and M. M. J. P. n.d.
“Dasar-Dasar Pendidikan Karakter.” Yayasan Kita Menulis.

Sayyed Javad Asad Poor Zavei, Mahmud Mohd Jusan. 2012. “Exploring Housing
Attributes Selection Based on Maslow’s Hierarchy of Needs.” Procedia - Social and

Behavioral Sciences 42. doi: https://doi.org/10.1016/j.sbspro.2012.04.195.

Shihab, M. Quraish. 2007. Wawasan AL-Qur'an: Tafsir Tematik Atas Pelbagai Persoalan Umat.
Bandung: Mizan.

Soleh, Achmad Khudori. 2022. “Konsep Kebahagiaan Al-Ghazali Dalam Alchemy of
Kebahagiaan.”  Jurnal ~ Pemikiran — Dan  Peradaban — Islam  (JITC) 22(2). doi:
https://doi.org/10.32350/jitc.122.14.

Solihin, Solihin. 2021. “Manusia Ideal Perspektif Pendidikan Islam.” _Aksioma Ad-Diniyah
9(2). doi: 10.55171 /jad.v9i2.548.

The Concept of Basyar... 226-240 (Nailis Sa ‘adah, et all.) | 239



ISSN:

1411-1632 (Print) 2527-5992 (Online) e RELIGIA

Vol. 26 No. 2 Oktober 2023

Swaidi, Hasan. 2012. “Korelasi Tradisi Ngapati dengan Hadits Proses Penciptaan Manusia.”

Religia 15(1). doi: https://doi.org/10.28918/religia.v15i1.124.

Sulthon, Abdul Aziz Tlyas. 2006, < & Py el Plale SedE iy Magas 2B Dlinks
43:43-54.

Syahin, Abdul Shabur., Yessi H. M. Bayaruddin, and Azyumardi Azra. 2004. “Adam Bukan

Manusia Pertama? : Mitos Atau Realita.”

Syatht’, Aisyah Abdurrahman Bintusy. 1997. Manusia Sensitivitas Hermenentika Al-Qur'an, Terjemah.

M. Adib Al-Arief. Y ogyakarta: LIKPSM.

Taomei Zhang, Ying Liu, Yaling Wang, Chunhui Li, Xiyu Yang, Li Tian, Yin Wu, Lu Lin,

Huiling Li. 2022. “Research Paper Quality Indicators for the Care of Older Adults
with Disabilities in Long- Term Care Facilities Based on Maslow’s Hierarchy of
Needs.” International ~ Journal of  Nursing Sciences 94). dot:
https://doi.org/10.1016/].ijnss.2022.09.012.

Uci Sanusi, Udi Ahmad Suryadi. 2018. “Kenali Dirimu :Upaya Memahami Manusia Dala Al-

Qur’an.” Deepublish vii—156.

yanti, febri. n.d. “MANUSIA DAN KELUARGA.”

Yuliani, Endang. 2021. Kebutuban Dasar Manusia. edited by E. D. Widyawaty. Malang: CV. Rena

Cipta Mandiri.

Zaeni, Ahmad, Dewi Purwanti, M. Toha, Maulana Konsep, Manusia Dalam, Penafsiran

Bintu, Syati Studi, Atas Kitab, Maqal Fi Al-Insan, Dirasah Qur’aniyah, M. Toha
Maulana, Universitas Islam, Negeri Sunan, and Kalijaga Yogyakarta. 2020. “Konsep
Manusia Dalam Penafsiran Bintu Syati Studi Atas Kitab Maqal Fi Al-Insan Dirasah
Qut’aniyah.” A~Mufassir 2(2):98-114. doi: 10.32534/amf.V2i2.1632.

Zainal Arif, Zulfitria. 2021. Pendidikan Berbasis Al-Qur'an. Solok: Insan Cendikia Mandiri.

240 |

The Concept of Basyar-... 226-240 (Nailis Sa ‘adah, et all.)



	Achmad Khudori Soleh
	INTRODUCTION
	DISCUSSION
	1. Term of Basyar in Qur’anic Perspective
	2. Human as basyar in General Perspective
	3. The Prophet as Al-basyar in the Qur'an
	4. The Concept of Basyar: a Humanistic Psychology Approach

	CONCLUSION
	BIBLIOGRAPHY

