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Abstract

A study of hadith is the one not as well-known and rich as the study of other Islamic sciences such as tafsir and figh.
In fact, the study of hadith is very necessary to do and to develop continously, including the study of its scholars. In this
study, the writer focuses on studying two fignres in the field of hadith coming from Java: Sheikh Mahfudz at-Tarmasi
and Sheikh Hashim Asy'ari. This study uses a qualitative descriptive research method with data sourced from
literature. The conclusion highlights that both Sheikh Mabfudy at-Tarmasi and Sheikh Hasyim Asy'ari are
important figures in the study of hadith in the Nusantara region. Sheikh Mahfudz, with his books entitled Manhaj
Dzawi an-Nadbar, Kifayah al-Mustafid, al-Minhah al-Khairiyyah, and al-Khil'ah al-Fikriyyab, clearly and
specifically presents studies on hadith sciences, both in terms of riwayah (narration) and dirayah (understanding), as a
theoretical study. Meanwhile, Sheikh Hashin in his book entitled Risalah abhl as-Sunnah wa al-Jama’ah presents the
narrations of Nadith as a way to unite the Muslin community in the circle of ablussunnab wal jama'ah. Both of them
are Islamic fignres of the archipelago having contributed to the regeneration of scholars, especially hadith scholars. As
conveyed by classical scholars, sanad is one of the important aspects in the transmission of knowledge (hadith). So this
tradition must be preserved, especially in the world of Islamic boarding schools. However, it should be underlined that

hadith is not merely a literal text but it, with the values contained in it, also must always be brought to life in everyday
life according to the socio-cultural context.
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INTRODUCTION

The Java island, as one of the centers of Islamic civilization in the archipelago, has
many ulamas being a place where students can study and serve the religion. Among the
Javanese ulamas with great influence on the development of Islam in the archipelago or
Indonesia, there were, more specifically, Shaykh Nawawi al-Bantani, Shaykh Sholih Darat
Semarang, Shaykh Mahfudz at-Tarmasi, Shaykh Kholil Bangkalan Madura, Shaykh Hasyim
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Asy'ari and many others. Apart from fighting to educate the Islamic community, they also
fought for the freedom of the Indonesian people from the grip of colonial nations.

Their great struggle should be appreciated and emulated by the nation’s future
generations. As a Muslim scholar, this appreciation can be carried out by studying their
works and studying these figures from various perspectives and points of view. Even
though there has been a lot of research on the figures of these ulama, the study of the
mujahids of science still needs to be developed further considering that their knowledge is
very diverse and in-depth. Moreover, the tradition of knowledge transformation must
always be upheld, as it is this tradition that plays a crucial role in the progress of a
generation’s civilization. As is well known, the glory of the Islamic ummah was driven by
the rapid development of knowledge during the reigns of the Umayyad and Abbasiyyah
dynasties. During the period, many scholars engaged in the transmission of knowledge,
both orally and in writing, and it is even recorded that several institutions existed
specifically as platforms for those dedicated to spreading knowledge (Rostitawati, 2017). In
the teaching and learning tradition among Muslims, the sanad of knowledge is one of the
key elements. In any field of knowledge, the sanad will ultimately trace back to Prophet
Muhammad. The sanad is the chain of transmission that is continuous and connects to the
Prophet Muhammad (Bizawie, 2015).

In the context of Indonesia, there are several scholars having played an important
role in the spread of Islamic knowledge, including the teachings of the Prophet's hadith,
one of whom is Sheikh Mahfudz at-Tarmasi. He is a great scholar in the Middle East living
in Termas village, Pacitan, East Java. However, only very few people know him, and even it
is not rare for students not to know who he is. He is a scholar coming from Java holding
the title mubaddits. Many of his works have been studied by world scholars. Among these
works are As-Sigayah al-Mardiyyah fi Asma’ al-Kutub al-Fighiyyah ash-Sbafi iyyah, Nay! al-Ma niul
bi Hashiyah Ghayah al-Wusil fi Um al-Usil, al-Is’af al-Matali’ bi Sharh al-Badr al-Lami’ Nazm
Jan'n al-Jawami’, Hashiyah Takmilah al-Manhaj al-Qawim ila Fardid, Manhibbah dhi al-Fadl ‘ala
Sharh Mugaddimabh bi al-Fadl, Tahyi’at al-Fikr bi Sharl al-fiyah ash-Sha’ir, Fath al-Kbabir bi
Sharh Miftah at-Tafsir, Inshirah al-Fn’adi fr Qira’ab al-Imam Hamzab, Ta’mim al-Manafi i Qira’ah
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al-Imam Nafi’, Tanwir as-Sadr fi Qira’ah al-Imam Abi ‘Amr, Al-Badr al-Munir fi Qira’ah al-Inan
Ibn Kasir, Ar-Risalah at-Tarmasiyyah fi Asanid al-Qira’ah al-Qira’ab al-‘Asyriyyah, Ghunyah at-
Talabah bi Sharh Badr al-Lami’ Nazm Jam’ al-Jawami’, Kifayah al-Mustafid fi Ma ‘Ala min al-Asanid
, Manhaj Dhawi an-Nazar, Al-Khil'ah al-Fikriyyah Sharh al-Minhabh al-Khayriyyah, ‘Indyah al-
Muftagir bi Ma Yata'allag bi Sayyidina al-Khadir ‘Alayh as-Salam, and Al-Minhah al-Khairiyyah fi
Arba’in HadiSan min Ahadis Khair al-Bariyyah.

With so many of these works, it would be a shame if Indonesian Muslim students do
not know him. Moreover, he is an expert on hadith, a science that is rarely studied and
delved into by the people of the archipelago. In fact, hadith is a science with very high
urgency and very important position, following the Qura’n. Hadith plays an undeniable role,
influencing a person’s understanding of the Qur’an.

It was his deep knowledge in the field of hadith that made Shaykh Hasyim Asy'ari learn
from him. An article in one of Shaykh Hasyim Asy'ari’s books shows that the sanad of the
books Sahih al-Bukhari, Sahih Muslim and al-Muwatta’ came from Shaykh Mahfudz at-
Tarmasi. Armed with the knowledge gained from Shaykh Mahfuz, Shaykh Hasyim became
known as a scholar who focused on studying the Prophet's hadith and founded the
Tebuireng Islamic boarding school as a hadith learning center.

It is important to highlight that the study of hadith and its related sciences has always
evolved. This can be traced through many writings that explain the history of hadith
development. For example, Luthfi Maulana (2016) wrote an article entitled Periodesasi
Perkembangan Studi Hadis (Dari Tradisi Lisan/ Tulisan Hingga Berbasis Digital (Maulana, 2016),
Wirda and Ghifari (2024) published an article entitled Perkembangan Kajian Hadis di Indonesia:
Searah dan Masa Depan (Ulya and Ghifari, 2024), and Saputra (2017) wrote about Genealogi
Perkembangan Studi Hadis di Indonesia (Saputra, 2017). In addition to discussions on the history
or development of hadith, studies on hadith are also commonly conducted by selecting
themes such as prominent figures, genealogy, the understanding of hadith, and living hadith.

This article aims to revisit two figures coming from the Nusantara (archipelago) region
aforementioned. Indeed, discussions on the expertise of Shaykh Mahfudz and Shaykh

Hasyim in the field of hadith have been previously conducted by other authors, such as

Abdul Malik Ghozali (2024) in his article entitled “A Portrait of the Nineteenth-Century
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Nusantara Ulama Network in Haramain (Transmission of Shaykh Mahfudz at-Tarmasi’s
Tafsir-Hadith in Kifayat al-Mustafid)” (Ghazali, 2024), Muttaqin (2015) in his work entitled
Khazanah Ulama Hadis Nusantara: Manhaj Dzawi an-Nadhar Karya Emas Mabfudy Termas
(Muttaqin, 2015), al-Zam Zami (2019) in his article entitled Kontributor Pemikiran Hadis di
Indonesia: Studi Kajian Hadis di Indonesia dari Perorangan hingga 1embaga (Muttaqin, 2015),
Maknun, et al. (2022) in their work entitked Kontribusi Ulama Nusantara Terhadap Keilmnan
Islam di Indonesia: Studi Kasus Inventarisasi Manuskrip Ponpes Tremas dan Tebuireng (Maknun,
2022), Shinta, et al. (2024) writing an article entitled Telaah Kitab al-Minhah al-Khairyiyyah
Tentang Hadis Menyayangi Terhadap Sesama Perspektif Syaikh Mabfudz at-Tarmasi (Shinta, et. al.,
2024), and others. However, the article the author will write on this occasion will seek to
explore these two scholars not only in relation to their expertise in the field of hadith, but
also to examine the genealogy of knowledge of Shaykh Mahfudz at-Tarmasi and Shaykh
Hasyim Asy’ari. After this discussion, the author will attempt to outline their contributions
to the field of hadith, particularly for Indonesian society.

This research, focusing on studying the prominent figures in hadith, uses a
qualitative research method. It is a type of research not relying on statistical data. This
research aims to describe the research object and understand the meaning contained within
it (Fadli, 2021). Meanwhile, the analytical technique used is content analysis. With this
technique, it is hoped that the data sourced from various books authored by Shaykh at-
Tarmasi and Shaykh Hasyim Asy’ati can illustrate their expertise in the field of hadith, the
genealogy of their knowledge, and their contributions to the transmission of hadith in
Indonesia.

This study applies the Living Hadith framework by examining how Shaykh Mahfudz
at-Tarmasi and Shaykh Hasyim Asy’ari not only authored and preserved hadith texts, but
also actualized the teachings and transmissions of hadith within educational institutions
and communal religious life. As conveyed by Azyumardi Azra about the importance of
instilling religious values (Azra, 2015). and Nico J.G Kaptein, hadith also needs to be
actualized and adapted as has been demonstrated by Indonesian society (Masrur, et.al.,

2016).
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DISCUSSION
Biography of Sheikh Mahfudz at-Tarmasi

Shaikh Mahfuz at-Tarmasi was born in Termas, Pacitan, East Java on 12 Jumadil
Awal 1285 Hijriah/31 August 1842 AD with the full name Muhammad Mahfaz bin
‘Abdillah bin ‘Abdul Manan bin Dipomenggolo I at-Tarmasi al-Jawi (Masrur, et. al., 2018).
His father, ’Abdullah, was a caretaker of the Tremas Islamic boarding school, and at the time
of at-TarmasT's birth he was in Mecca to carry out the Hajj and study. At-Tarmasl has seven
siblings: Kyai Dahlan, Nyai Tirib, Kyai Dimyati (his brother who studied together in Mecca
and was famous for his knowledge on inheritance Kyai Muhammad Bakri (a giraah expert),
Sulaiman Kamal, Muhammad Ibrahim, Kyai ‘Abdurrazzaq (a tarigah expert having many
students) (Fauzan and Mahfudz, 2018) and Nyai Maryam (al Zam Zami, 2019).

According to Shaykh ‘Abdullah Gazi, at-Tarmasi was a very pious and honorable
person and intelligent in understanding various fields of science and their branches. At-
Tarmasi died at the age of 53, precisely before the evening call to prayer on the evening of
Monday at the beginning of the month of Rajab 1338 Hijri/ Matrch 20, 1920 AD in Mecca
and was buried in the al-Ma’la cemetery complex (at-Tarmasi, 1428).

As a son of an Islamic boarding school caretaker in Tremas (Dimyathi, 2001), at-
Tarmasi began his education by studying the Quran and the basics of Islamic teachings from
scholars in Java, including his grandfather. Even owing to his seriousness in studying
religion, he was able to memorize Qur’an before reaching the age of puberty. When he was
six years old, his father invited him to study in the land of Mecca. There he studied agidab,
tafsir, hadith, figh, Sufism, linguistics and literature. From here he saw that apart from being a
father, Kyai Abdullah was also murabbi wa rihi (his educator and soul) (Masrur, et. al. 2018).
After settling for several years in the holy land, he returned to his homeland because his
beloved father died in 1314 Hijri and was buried in the Ma’la cemetery not far from the
grave of Sayyidah Khadijah. At a young age he moved to Semarang city to delve into his
knowledge with Sheikh Salih Darat (KH. Salih bin ‘Umar as-Samarani). There he studied the
Tafsir Jalalain and Syarh Syargawi 'ala al-Hikam (khatam twice respectively) as well as the books
W asilah at-Tullab and Syarh al-Mardini fi alfalaki (at-Tarmasi, 1428).

At the age of 23 he decided to return to Haramayn to resume his intellectual pursuits.

His longing for the city of Makkah as a child along with his father made at-Tarmasi
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determined to continue his journey of knowledge to the birthplace of Islam. Apart from that,
Shaykh Salih Darat also recommended him to study in Mecca. He not only focused on one
scientific study but also studied other various fields of Islamic science. There he learned
from many teachers, including Shaykh Mustafa bin Muhammad bin Sulaiman al-Afiff al-
Makki asy-Syafi'i, Shaykh Abia Bakr bin Muhammad bin Zain al-'Abidin Syata al-Makki asy-
Syafi'i, Shaykh ‘Umar bin Barakah bin Ahmad ash-Syami al-Buqa'i al-Azhati al-Makki ash-
Syafi'i, Shaykh Muhammad al-Minsyawi (al-Muqti'), Sayyid az-Zawawi al-Makki al-Maliki,
Shaykh Muhammad ash-Syarbini ad-Dimyati, Shaykh al-Musnid Muhammad Amin bin
Ahmad Ridwan al-Madani, Habib Husain bin Muhammad bin Husain al-Habsyi ash-Syafi'i,
Shaykh Muhammad Sa'id Babsil al-Had Rami al-Makki ash-Shafi .

With his expertise in various Islamic sciences, many people learned from him,
including Shaykh Sa'dullah al-Maymani (Bombay, India), Shaykh 'Umar bin Hamdan
(Haramayn), Asy-Syihab Ahmad bin 'Abdullah (Syria ), Syaikh Hasyim Asy'ari, Kyai Wahab
Hasbullah (Jombang), Muhammad Bakir bin Nur (Yogyakarta), Kyai Raden Asnawi (Kudus),
Mu'ammar bin Baydawi (Lasem), Ali bin Mahmud bin Muhammad Arsyad bin '"Abdullah al-
Banjari, Kyai Muhammad Dimyati at-Tarmasi, 'Umar bin Abi Bakr bin 'Abdullah bin 'Umar
bin 'Ali bin Muhammad al-Bajind al-Hadrami al-Maliki, Muhammad Habib bin 'Abdullah bin
Ahmad as-Sanqiti (Hussin, 2015).

Shaykh Hasyim Asy'ari was one of his students coming from the archipelago
considered to have capabilities superior to the Javanese ulamas of the 20™ century AD.
Shaykh at-Tarmasi taught Shaykh Hasyim various sciences, such as the science of sharia,
linguistic literature, adab and the science of hadith while Shaykh Hasyim was in Mecca.
Sheikh at-Tarmasi even gave him the sanad to teach the book Sahih al-Bukhari to the people
of his country (Faisal, 2018).

Even though he mastered various fields of science, there was one science Syaik at-
Tarmasi mastered most prominently, the science of hadith. To Shaykh Yasin al-Fadani, he is
an al-musnid al-hafiz. Shaikh Muhammad Mahfuz at Tarmasi is one of the scholars very
productive in terms of writing. It is evident from many of his works found in various fields

of religious knowledge. They are, among others:
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1. In the Field of Figh
a. As-Sigayah al-Mardiyyah fi Asma’ al-Kutub al-Fighiyyah ash-Shafi’iyyah
b. Nayl al-Ma’mul bi Hashiyah Ghayah al-Wusal fi Tl al-Uszul
AFIs’af al-Matali’ bi Sharh al-Badr al-1ami’ Nazm Jam'n al-]awani’
d. Hashiyah Takmilah al-Manhaj al-Qawim ila Faraid
Manhibbah dhi al-Fadl ‘ala Sharh Mugaddimabh bi al-Fad/
. Tahyi'at al-Fikr bi Sharh al-fiyah ash-Sha’ir

S

o

2. In the Field of Interpretation
a. Fath al-Khabir bi Sharh Miftah at-Tafsir
3. In the field of Qira'at
a. Inshirah al-Fu'adi fi Qira’ab al-Imam Hamzah
b. Ta'mim al-Manafi fi Qira’ah al-Imam Nafi’
Tanwir as-Sadr fi Qira’ab al-Imam Abi ‘Amr

D

d. Al-Badr al-Munir fi Qird’ab al-Imam Ibn KaSir
e. Ar-Risalah at-Tarmasiyyah fi Asanid al-Qira’ab al-Qird’ab al-‘Asyriyyah
| Ghunyah at-Talabah bi Sharh Badr al-Lami’ Nazm Jam’ al-]awani’.
4. In the Sanad Field
a. Kifayah al-Mustafid fi Ma ‘Ala min al-Asanid.
5. In the Field of hadith
a. Manhaj Dbhawi an-Nazar
b. Al-Khil'ah al-Fikriyyah Sharh al-Minhah al-Khayriyyah
¢. Inayab al-Muftagir bi Ma Y ata’allaq bi Sayyidina al-Khadir ‘Alayh as-Salam
d. Al-Minhah al-Khairiyyah fi Arba’in HadiSan min Ahadis Khair al-Bariyyah
e. Thulathiyyah al-Bukbari
f Bughyah al-Adhkiya’.

Biography of Shaykh Hasyim Asy'ari

The cleric, whose full name is Muhammad Hasyim bin Asy'ari bin Abdul Wahid bin
Abdul Halim, was born on Tuesday Kliwon in Gedang Village, Tambakrejo District,
Jombang City, East Java Province on February 14, 1871 AD or coinciding with Dzulga’idah
14, 1287 Hijri (Hassanah and Waskito, 2019). Hasyim Asy’ari is a descendant of a great
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ulama as well as a descendant of a Javanese nobleman. His father came from Demak whose
name was Kyai Asy’ari (the founder of the Keras Islamic boarding school) bin Abdul Wahid
bin Abdul Halim (prince of Benawa) bin Abdur Rahman (Jaka Tingkir) bin Abdullah bin
Abdul Aziz bin Fatah bin Maulana Ishak bin Ainul Yaqin (Sunan Giri). Meanwhile, his
mother’s name was Halimah bint Layyinah bint Sihah bin Abdul Jabar bin Ahmad bin
Pangeran Sambo bin Abdul Wahid bin Abdul Halim (prince of Benawa) bin Abdur Rahman
(Jaka Tingkir) (Mu'min, 2017). Shaykh Hasyim Asy’ari is the third of eleven children
(Nafi'ah, Ahmad Shaleh, Radjah, Hasan, Anis, Fathari'ah, Maimunah, Ma'sum, Nahrawi and
Adnan (Fadli & Sudrajat, 2020).

Several sources say that Shaykh Hasyim Asy’ari married seven times in his life (Putra,
2016). However, what is often mentioned and revealed in a lot of literature is only four
times, namely his marriage when he was 21 years old to the daughter of Kyai Ya'qub (the
caretaker of Pondok Siwalan Panji Sidoarjo and teacher of Hasyim Asy'ari) named Nyai
Nafisah (Martono, 2020). The marriage did not last long because Nyai Nafisah died after
giving birth to a son named Abdullah. The grief hit Shaykh Hasyim Asy’ari’s again after his
son died when he was 40 days old.

In 1899 Hijri he married for the second time to Nyai Khadijah, a daughter of Kyai
Ramli who came from Kediri, exactly Karangkates Village. However, Hasyim Asy’ari
received another trial while her wive (Nyai Khadijah) died. For his third marriage, he married
to Nyai Nafigah, the daughter of Kyai Ilyas Madiun. From his third marriage, he had ten
children, namely Hannah, Khoiriyah, Aisyah, Azizah, Abdul Wahid, Abdul Hakim, Abdul
Karim Ubaidillah, Mashorah and Muhammad Yusuf. In 1920 Hijri Nyai Nafiqah died.
Meanwhile, in his fourth marriage, Hasyim Asy'ari proposed to Nyai Masrurah, the daughter
of a caregiver of the Kapurejo Kediri Islamic boarding school, Kyai Hasan. This marriage
was blessed with four children, namely Abdul Qadir, Fatimah, Khadijah and Muhammad
Ya'qub (Mu’min, 2017).

Apart from being famous for his intelligence, he was also known as a tough fighter.
This can be seen from how strongly he opposed the colonialism of the Republic of Indonesia
carried out by the Dutch and Japanese. He sacrificed both his life and property to fight against
the invaders. His good character, forgiving, gentle attitude in society, adaptability to the
environment and helpfulness made him acceptable to the wider community. Even Shaykh

‘Abdullah al-Mu’allimiy in ‘Alam al-Makiyyin gave him the title of an ‘ulama’ preaching
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actively, a mujahid and master of Indonesian ulama’ (Eda, 2020). He was a great scholar who
was charismatic and had big ideas in the religious and national fields (Fadli and Sudrajat,
2020).

He breathed his last breath on July 27, 1947 due to high blood pressure and stroke
(Putra, 2016). Some say that he died on 7 (the seventh) of Ramadhan 1366 Hijti or coinciding
with July 25, 1947 AD after hearing the news brought by General Sudirman and Bung Tomo
that General Spoor returned to Indonesia with allied soldiers and took control of the war in
Singosari taking a lot of indigenous life tolls (Mukhlis, 2020).

As we know, KH. Hasyim Asy’ari is a descendant of a family upholding Islamic
teachings. He was raised and educated in Islamic boarding school style. As a child, he was
taught religious sciences by his father and grandfather, starting from the basics of
monotheism, figh, tafsir to hadith at the Gedang Islamic boarding school. Since childhood,
Hasyim Asy’ari has shown extraordinary intelligence. He repeated and memorized the material
taught at the Islamic boarding school. He also often read books or books himself that were
not taught by his teachers at the Islamic boarding school (Muspawi, 2018). It is not
uncommon for him to be a badal/ (substitute teacher) at the Keras Islamic boarding school, a
boarding school founded by his father located in the south of Jombang City, East Java (Fadli
and Sudrajat, 2020).

Having studied at the Gedang Islamic boarding school and the Keras Islamic boarding
school, Hasyim Asy’ari, a teenager, continued his journey to seeck knowledge at several other
Islamic boarding schools around Java and Madura, such as the Wonokoyo Probolinggo
Islamic Boarding School, Langitan Tuban Islamic Boarding School, and Trenggilis Semarang
Islamic Boarding School, where at that time he along with KH. Ahmad Dahlan (the founder
of Muhammadiyah organization) studied withSheikh Sholeh Darat. Meanwhile, at the
Kademangan Bangkalan Madura Islamic Boarding School, Hasyim Asy’ari studied Arabic
grammar and literature, jurisprudence and Sufism with Shaykh Kholil for three months. Then
at the Siwalan Islamic boarding school in Surabaya, he studied jurisprudence with Kyai
Ya’qub for two years (Razikin, et. al, 2020).

Having travelled to several Islamic boarding schools, in 1893 AD he went to Mecca
to study and broaden his religious knowledge. During 7 (seven) years in Mecca he studied

with several Indonesian scholars who lived there, such as Shaykh Muhammad Mahfuz at-
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Tarmasi in the field of hadith, Shaykh Ahmad Khatib al-Minangkabawi in the fields of
astronomy, astronomy and jurisprudence, especially the Syafi'i school of thought. Hasyim
Asy’ari also studied Qadariyah and Nagsabandiyah thariqgah from Shaykh Muhammad
Mahfuz at-Tarmasi which he obtained from Shaykh Nawawi al-Bantani and Shaykh Sambas
(Hasanah and Waskito, 2019).

Hadrah asy-Shaykh Hasyim Asy’ari while studying in the land of the Hijaz gained
knowledge from many teachers in addition to teachers coming from the archipelago,like
Syaikh Ahmad Amin al-Attar, Sayyid Sultan bin Hasyim, Sayyid Ahmad bin Hasan al-Attas,
Sayyid ‘Abdullah az-Zawawi, Syaikh Shalih Bafadal, Syaikh Sultan Hasyim Daghastani,
Syaikh Syu’aib bin ‘Abd ar-Rahman, Syaikh Ibrahim ‘Arab, Syaikh Rahmatullah, Sayyid ‘Alwi
as-Saqqaf, Sayyid Abu Bakr Syata’ ad-Dimyati dan Sayyid Husain al-Habsyi (Mu’min, 2017).
In addition, he was also interested in studying the ideas of Islamic reform carried by
Muhammad ‘Abduh which were being widely implemented at that time (Hawi, 2016).

Shaykh Hasyim is a scholar who thirsty for religious knowledge. He traveled from
one place to another in search of knowledge. He is a figure having successfully applied the
principle of seeking knowledge by traveling or “luru ilmn kanti lelaky” in Javanese
(Martono,2020). Owing to his persistence in pursuing knowledge, it is not surprising that the
public knows him as a religious scholar in all fields of religious knowledge, especially in the
fields of Sufism, hadith and Figh.

The scholars inheriting Syaikh Hasyim’s knowledge are among others KH. Abdul
Wahid Hasyim, KH. Ahmad Shidiq, KH. Bisyri Syamsuri, KH. Wahab Hasbullah and KH.
Ali Ma’shum Maftuhin (Maftuhin, 2018).

In addition to being famous for his struggle against colonialism through the
Nahdlatul Ulama organization which he founded, Shaykh Hasyim is also famous for his
works which are widely studied in Islamic boarding schools and madrasahs (Islam-based
schools) in Indonesia. The works are, among others:

a. Addb al-‘Alim wa al-Muta allim

b. Risdlah Abl as-Sunnah wa al-Jama’ab fi Hadith al-Mawta wa ‘Ashrat as-Sa’ah wa Bayan Mafbum as-
Sunnah wa al-Bid'ah

¢. Mawa'iz

d. An-Nir al-Mubin fi Mahabbah Sayyid al-Mursalin
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At-Tibyan fi an-Nahyi ‘an Mugata’ah al-Arham wa al-Aqarib wa al-Ikbwan
Tanbihat al-Wajibat li Man Yasna’ al-Mawlid bi al-Munkarat

Risdlah fi Ta'kid al-Akhdhi bi Madhbab al-A’immah al-Arba’ah
Mugaddimat al-Qaniin al-Asasi 1i Jantyyah Nahdah al-Ulama’

> O

i. Arba’in Hadithan Tata'allag bi Mabadi’ |am’iyyah Nabdah al-Ulama’

J. Ziyadah at-Ta'ligat ‘Ala Maznmat ash-Shaikh ‘Abd Allah 1bn Yasin al-Fasurnani
k. Ar-Risdlab fi al-Aqa’id

L Ar-Risdlah at-Tasawwnf

m. Daw’ al-Misbah fr Bayan Ahfkdan an-Nikah

0. Adb-Dhurrah al-Muntashirat fi Masail Tis'a ‘Asharab.

Shaykh Mahfudz’s credibility in the hadith studies

It can be said that he was the first person, from the archipelago, whose expertise in
the field of hadith was recognized internationally (Eda, 2020). The book entitled Manhaj Dhawi
an-Nazar fi Sharh Manzdimah 'lm al-Athar is the main evidence of his mastery of the science of
dirayah hadith ot mustalah al-hadith. The book contains 81 discussions explaining in a coherent
manner the topics of hadith and its knowledge, starting from the definition of hadith, its
division, how to receive and natrate hadith, requitements for hadith transmitters, the ethics of
muhaddi$ and their students to the explanations of the history of the codification or writing
of the Prophet's hadith.

The book resulting from at-Tarmasi's study and commentary on the book entitled
alfiyyah al-mustalah by Shaykh Jalal ad-Din as-Suyuti is the first book by Indonesian scholars in
the field of hadith science, written entirely in Arabic. At-Tarmasi with his authoritative
references (Muqaddimah 1bn ag-Salah, Sharh an-Nukbbah, at-Tadrib fi Sharh at-Taqrib) explains the
science of mustalah well and in detail. For example, he explained about asbab al-hadith:
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Meanwhile, in the science of riwayah hadith he has a book entitled al-Minhah al-
Khairiyyah fi Arba’in HadiSan min Ahadith Khair al-Bariyyab, al-Khil'ah al-Fikriyyah Sharl al-Minhah
al-Khayriyyah, Thulathiyyah al-Bukhari, Indayah al-Muftagir fi Ma Y ata’allag bi Sayyidina al-Khidir and
Bughyah al-Adhkiya’. Even though these books seem to only contain editorials about the
Prophet's hadith, when studied more deeply he does not abandon his expertise in the science
of dirayah hadith. For example, the first hadith he wrote in the book entitled a/-Minhah al-
Khairiyyah fi Arba’in HadiSan min Ahadith Kbair al-Bariyyah.
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Before writing a hadith, At-Tarmasi first provided information regarding the
connection of the hadith to the sequence of narrators who narrated the hadith (sanad). To
clarify the book entitled ai-Minhah al-Khairiyyah fi Arba'in Hadithan min Ahadith Kbair al-Bariyyah
at-Tarmasi himself gave syarh regarding it by writing the book entitled a/-Khil'ah al-Fikriyyah
Sharh al-Minhalh al-Kbayriyyah. In this book it is cleatly seen that in addition to having a lot of
knowledge about the Prophet's history, he is also very intelligent in looking at a hadith from
the perspective of its sanad and mata. Even with his intelligence in the science of /ughah, he

explaining very flexibly the meaning of hadith editorials. For example:

S & agany AL elal) Cuaalilda cuedd s A0V Judusd) (R2S50 Euas) G V) e (051 Euaal)
Ul Y)Y & G JsY) sl ) adad (ol sl a5 4 daald) il e D& e Al J8 4y ) i) s
u) plus agle Al lia 43ld aal) ald algu y5 one laena Oy A1V DY O 208 e it Jles ) Gl
ol oalill (Sl (B30e ¢ (L) plel) (Y i) 2520L) i (5) (ool st Il 055 Cpallall A
,198 4ias (3 siall il agen 42 sud ST il o ellle s jmgd) h aleY o jliiall g adlil) alaY) fliia deal
el ) saay daad d o) el desa pall AeBad) Jall Baaadl 5 Jaladl U (e Caaallida cuygy 8 Sl sa g
M\C-\ﬁc\ud\u&‘;}y‘)aj\umwwyw&&ﬂ‘m\@mwuhd;\ﬁjdﬂ\%
us:éd\d).aﬂ\elbw‘m\mucdﬁjﬂ\m\@ud\ucéﬂ.d\)uﬁ\)u\Jmc_ul\us:uuw\
s O dle e 2 al) @Bl G e A a0t Gldie (o e rall Glades 0y dens
u“-&“—u—'wﬂmcﬂ‘u—" @\)ﬂ\eud\mu;wm‘mucg)ﬂ\m@ﬂ\@\ @\)ﬂ\
el Sall Gl 58 G Gea N e e ol A G ela ol e gl deas e (ol s
‘;.cUj?bd@\wu\jmwg;hdj\}A}a\_\uud}&\gy;hdsj‘t\g:\s‘-u.\u\_tmeu\}“uc
&b S Gl Al g pee and G 1583 el dmy slsllg aaad) (G sSn s unll B (Qla 0 508 () aY)

Two Hadith Scholars from Java.... 58-84 (M. Abdul Kharis) |69



ISSN: 1411-1632 (Print) 2527-5992 (Online) @ RELIG 9

Vol. 28 No. 1 April 2025

VL Bl Jsmand Cuaill 4 o)l iS5 Y 5 Cpall o sanmall ee Gy ain GUA 55l ally @il Js
u.r_)‘fn\ e@.a;‘)(;@_‘.aubﬁd‘s@_"u\ [PLgY] JP(“@-‘A’UU‘ ‘f\.u.dﬂ\ o) oe i) Jaig e jee u)\moﬂ.})ﬂ
gl el (Galall ¢ 5 pae (n dilne) Gie 6] (A54) el Gusald ()5 Bam sal) Ll 5 L (L 58
$Dm (pa IS (aie) i (4] oum ) (a5 (Cmlal) 5k 3 dihae () oY 50 (02) WSS oo
Jsm) Banw (O) 4o 5580 san) 5 pee 4l (s 4in OS5 4l J8 alud Aalall aal agic & i) dlaall
paa ) pele Yl Al e ol Ol s ool e LY (B Oal (O3aI5N T ol ade ) e )
e Jually g agal) Guuny (o) ((Jlads LS Gaa )
Having written the original editorial of the book al-Minhah al-Khairiyyah fi Arba’in
Hadithan min Ahadith Khair al-Bariyyah, he explained in detail the condition of the sanad,
identifying the natrators one by one, the reasons for writing the hadith and the meaning of its
content ot figh as-sunnah. His knowledge of tawarikh ar-ruwabh and tabagah ar-ruwab in explaining
a hadith is put into a book entitled a/-Khil'ah al-Fikriyyah Sharh al-Minhah al-Khayriyyah having
distinctions and privileges compated to other sharh arba'in books.
Additionally, he also expressed his attention to the sanad in a special work entitled
Kifayah al-Mustafid li Ma ‘Ala min al-Asanid. In the book, his sanads are written from various
fields of religious knowledge, including the sanad of the science of interpretation, the science
of hadith, the science of figh, the science of tools (Nahwu Saraf), the science of Sufism and the
practices of wirid as well as explanations of his sanad meetings with Syaikh Yasin al-Fadani as
an archipelagic ad-dunya musnid. Among the sanad of hadith books and mustalah knowledge that
he possessed was the books Sahth al-Bukhati, Sahth Muslim, Sunan Abi Dawud, Sunan at-
Tirmidhi, Sunan an-Nasai, Sunan Ibn Majah, al-Muwatta’, Musnad al-Imam ash-Shafi’,
Musnad al-Imam Abi Hanifah, Musnad al-Imam Ahmad bin Hanbal, Mukhtasar Ibn Abi
Jamrah, ash-Shifa’, al-Arba™in an-Nawawi, ash-Shamail, al-Jami’” as-Saghir, al-Mawahib dan as-
Sirah li Sayyid Ahmad Zaini Dahlan (At-Tarmasai, Kifayah al Mustafid). These sanads
indicate that Shaykh at-Tarmasi has legitimacy from his teachers to convey hadith and related
knowledge to other people. It is not an exaggeration that many scholars call at-Tarmasi the

pioneer of Indonesian hadith science and it is very appropriate for him to hold the title

muhaddith.
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The credibility of Shaykh Hasyim Asy’ari in the hadith studies

A cleric, born in Jombang on February 14, 1871 AD, is also famous for his mastery of
the science of rwayah hadith. His intelligence made him always enthusiastic in studying at
several Islamic boarding schools in Java and studying with great scholars for seven years in
Mecca. Having studied there for a long time he decided to come home and spread his
knowledge by teaching at the Islamic boarding school he built in Jombang.

Beside preaching through education, he also has many works to provide knowledge
about Islam through writing. His works are among others: the books entitled Adab al-‘Alin wa
al-Muta'allim, Risalah Abl as-Sunnab wa al-Jama’ab fi Hadith al-Mawta wa ‘Ashrat as-Sa’ah wa Bayan
Mafhum as-Sunnabh wa al-Bid'ah, Mawa'iz, An-Nar al-Mubin fi Mahabbah Sayyid al-Mursalin, At-
Tibyan fi an-Nahyi ‘an Muqata’ah al-Arhdam wa al-Aqarib wa al-Ikbwan, At-Tanbibat al-Wajibat /i
Man Yasna’ al-Mawlid bi al-Munkarat, Risilah fi Ta'kid al-Akb%i bi Madbhab al-A'immab al-
Arba’ah, Mugaddimah al-Qaniin al-Asasi i Jan’iyyah Nabdat al-Ulama’, Arba’in Hadithan Tata’allag
bi Mabadyi’ Jani’iypah Nabdah al-Ulama’, Ziyadah at-Ta’liqat ‘Ala Manzuamah ash-Shaikh “Abd Allah
Ibn Yasin al-Fasurnani, Ar-Risalab fi al-Aqa’id, Ar-Risalah at-Tasawwuf, Daw’ al-Misbah fi Bayan
Ahkan an-Nikah and Adh-Dhurrah al-Muntashirah fr Masail Tis’a ‘Asharab.

His insight into hadith is reflected on several of his works, like a book entitled Adib al-
Alim wa al-Muta’allim quoting a lot of the narrations of the Prophet. For example, in the first

chapter when he explains the primacy of knowledge, scholars, learning and teaching:
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The first step taken by Shaykh Hasyim in presenting a discussion in the book entitled
Addb al-' Alim wa al-Muta'allim was to write down the words of Allah in the Qur’an, followed by
the hadith of the Prophet and followed by the words of the Sahabah and scholars. The order of
sources taken by him suggests that hadith is the second main point of Islamic teachings after
the Qur’an. Hadith plays an important role as a repeater, reinforcer and explanation of the
verses of the Qur’an. Thus, to provide a comprehensive explanation, it is necessary to convey
the related sarh arguments.

Even though in the second and subsequent chapters he does not use the same
structure as the first chapter, it is in the following chapters that the dominance of hadith and

athar is seen in providing explanations to readers of the book. It can be seen in the second
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chapter when Shaykh Hasyim explains the nature of scientific experts entitled to the privileges
explained in the first chapter:
Jund

4y ) ghial fpall fpaial) JU.a\J\?@.AL_'u.\LLd\ sladall Ga 8 4 L) alal ehj\d‘mwﬁsucu;
&Lu‘z(\@o)\k&q}\du}\ebuam)mba\)s\mm;m‘i Ya.uul\g_:l_\;.: Mﬂ@j‘)}\} (.JJS]\AM\‘\A}
43 oy ol £l 4y e la ) Lalall 4 (5 ke alad) Gl Ba el g agle ) Lia il o (g 28 2D
(el ol 5y U b i) AJAAT il o g g

Liall e Lia e 40 cunadd W) dlay W (ot ) ds g 43 a Lae Lale alad G al s agle dtl s 4ie
4\_\;1\ «a e A ?]

. )u\wadﬂA\}.\.\.dﬁéla_\d.u‘ﬁ}).\cMJ\J\}\&\MN&Q&&#JM}Q&‘&M@}

Saall 554 WS e 5548 A1 Gl ) 3 Al da an Al i el adde A L aie
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Other evidence can also be found in his other works, namely the book entitled Risalah
Abl as-Sunnah wa al-Jama’ab fi Hadith al-Mawta wa ‘Ashrat as-Sa’ah wa Bayan Mafhum as-Sunnab wa
al-Bid’ah. From its name, it can be seen that this hadith contains hadiths about death, signs of
the apocalypse and explanations about sunnah and heresy. Explanation of sunnah and bid’ab.
The book contains 10 chapters, including 1) Explanation of the sunnah and bid’ah, 2)
Explanation of the ab/ as-sunnah wa al-jama'ah group in Java, the birth and spread of heresy as
well as various types of heresy existing today, 3) The thought patterns of Salaf scholars, as-
sawdd al-a'Zam and the basics used by scholars of the four schools of thought, 4) The
obligation of Zaqlid for people having no capacity to perform ztihad, 5) The caution in taking
religion and its knowledge and avoiding the slander created by heretics, hypocrites and
misguided leaders, 6) Explanation of the hadiths, the rise of knowledge, the decline of
ignorance and the large number of people who follow the teachings heresy, 7) The sins of
people who lead to error or people who create sayyi'ah heresy, 8) The division of

Muhammad’s Ummah into 73 groups, 9) The signs of the end of the world and 10) The

hadiths describing the deceased being able to see and hear the people around him.
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In his book, he narrated many hadiths related to the discussion, for example in the ninth

chapter about the signs of the nearness of doomsday:
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Having written the title of discussion, Shaykh Hasyim gave a short prologue and then conveyed
the related points and wrote down hadith as supporting evidence for these points. It seems

impossible that such steps can be carried out by people who have minimal insight into the

narrations originating from the Prophet ot the sahabah.

Sanad hadith of Shaykh Mahfudz and Shaykh Hasyim Asy’ari

Sanad is one of the elements that a hadith or narration must have. He plays a very
urgent role in assessing a hadith of sahih, hasan or da'tf quality. Sanad criticism or what is usually
called naqd al-kharji is carried out to find the connection of the chain of transmitters, assess the
justice and dabitan of the transmitters and see whether or not there is shadh and "illat in a sanad.
This criticism mainly aims to obtain a truly authentic narration from the Prophet (marfir),
sahabah (manqgnf) and tabi’in (maqti).

As a religious person, sanad is something urgent and has a very important position. Even

in the Muslim book of sahih there is a chapter that specifically explains the importance of sanad
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entitled (1l (o JELY) u‘, meaning that sanad is actually patt of religion. The chapter begins with

the history of Ibn Sirfin who said:
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In fact, this knowledge (sanad) is part of religion, so look at who you take your religion
from.
Ibn al-Mubarak emphasized it further with his expression, by Abu al-Husayn Muslim
bin al-Hajjaj bin Muslim al-QushaytT an-Nisaburi in Sahth Muslim:
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Anyone searching for hadith without a sanad is like a person who wants to climb to the

roof without using a ladder.

(Muqi’, 1996:5/209). #Ls Le 8La (ya JaT Sy ¥ 31 3 G (gie SULY)

To the author, sanad is part of religion. If there was no sanad, everyone would say
whatever they wanted.

In addition to being a benchmark for whether a hadith can be accepted or rejected, the
sanad also functions as a control for everyone so that it is not easy to spread news whose
authenticity is still in doubt and it is not easy to tell lies. The clerics’ caution in narrating hadiths
was also motivated by the presence of hadiths of the Prophet which contained threats to anyone
who lied in the name of the Prophet. Moreover, sanad in Islamic boarding schools is an
important thing that a teacher or kyai must have. Sanad seems to determine the credibility of a
kyai. Students or students of science are more interested in studying with kyai having clear
scientific knowledge and are connected to the Prophet.

The tradition of guarding the sanad was started by predecessors of hadith scholars such as al-
Bukhari, an-Nisaburi, at-Tirmidhi, an-Nasai, Ibn Majah and Aba Dawud. Now, it is continued
by scholars, not only in the realm of hadith science. Many of them think that a science can be
justified by the existence of sanad connected to the Prophet Muhammad in Sahih Muslim juz 1,
Ahadith fi Dhamm al-Kalam wa Ahlihi, Juz 5:209, Ahmad bin ‘Ali bin Sabit Aba Bakr al-
Khatib al-Bagdadi, al-Kifayah fi ‘Ilm ar-Riwayah: 393. Therefore, the critical study of sanad,
especially related to its connection, must be considered in various religious sciences, especially

hadith. Both Shaykh Mahfudz and Shaykh Hasyim Asy’ati have hadith sanads. One of the sanads
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he has is the sanad of Sahih al-Bukhati book. In full, the genealogy of the sanad of the book
Sahih al-Bukhati owned by Shaykh Hasyim derived from Syaikh Mahfuz at-Tarmasi from Sayid
AbI Bakr bin Muhammad Shata al-Makki from Sayyid Ahmad bin Zayni Dahlan from Syaikh
‘U$min bin Hasan ad-Dimyati from Syaikh Muhammad bin ‘Ali ash-Shanwani from Syaikh Isa
bin Ahmad al-Barawi dari Syaikh Muhammad ad-Dafari from Syaikh Salim bin ‘Abdillah al-
Basti from his father ‘Abdullah bin Salim al-Basti dari Syaikh Muhammad bin ‘Alau ad-Din al-
Babili al-Misti ash-Shafi1 from Syaikh Salim bin Muhammad as-Sanhuri from Syaikh
Muhammad bin Ahmad al-Giti from Syaikh Zakariyya al-Ansari from Syaikh Ahmad bin ‘Alf
bin Hajar al-‘Asqalani from Syaikh Ibrahim bin Ahmad at-Tunukhi from Syaikh Abi al-‘Abbas
Ahmad bin Abi Talib al-Hijar from al-Husayn bin al-Mubarak az-Zabidi from Abi al-Wagqt ‘Abd
al-Awwal bin ‘Isa as-Sijzi from Abi al-Hasan ‘Abd ar-Rahman bin Muzaffar ad-Dawadi from
Abi Muhammad ‘Abdillah as-Sarakhsi from abi ‘Abdillah Muhammad bin Yusuf bin Matar al-
Farbari from Abi ‘Abdillah Muhammad bin Tsma’il al-Bukhari.

Shaykh at-Tarmasi and Shaykh Hasyim have numerous chains of transmission (sanad)

for hadith, including the sanad for the book Sahih al-Bukhati, as illustrated below:

Sy
el ATy e ez

Sl s o I3V e 235

L},L_;J-! Sy KN o e

Skl G Gl e AT )

) At sl

76 | Rasulullah’s Sufism: The Principle of Balance...58-84 (M. Abdul Kharis)



ISSN: 1411-1632 (Print) 2527-5992 (Online) e RElIa I

Vol. 28 No. 1 April 2025

| .

gw\m?w.w;

Gradl dle oy dlie
Sradl dids o Al

Spl) st

&555?-”-’“‘4&&“3"

O3 g op AT
él\uajfus:u)ﬁ of

e ) bsds dast
lwi il

Shaykh at-Tarmasi, with his expertise in various Islamic sciences, attracted many
individuals to seek knowledge from him. They were, among others, Shaykh Sa’dullah al-
Maymani (Bombay, India), Shaykh ‘Umar bin Hamdan (Haramayn), Ash-Shihab Ahmad bin
‘Abdullah (Syria), Shaykh Hasyim Asy’ari, Kyai Wahab Hasbullah (Jombang), Muhammad Bakir
bin Nur (Yogyakarta), Kyai Raden Asnawi (Kudus), Mu’ammar bin Baydawi (Lasem), Ali bin
Mahmud bin Muhammad Arsyad bin ‘Abdullah al-Banjari, Kyai Muhammad Dimyati at-
Tarmasi, ‘Umar bin Abi Bakr bin ‘Abdullah bin ‘Umar bin ‘All bin Muhammad al-Bajind al-
Hadrami al-Maliki, and Muhammad Habib bin ‘Abdullah bin Ahmad as-Sanqitt (Hayati, 2015).
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Although he never returned to his hometown in Tremas, the intellectual interaction with
Nusantara scholars remained very strong. Shaykh Muhammad Mahfaz at-Tarmasi consistently
communicated intensively with Kyai Muhammad Dimyati at-Tarmasi (Shaykh Mahfuaz's
younger brother), who successfully developed a large pesantren in Java, Pesantren Tremas. In
addition to the efforts of Kyai Muhammad Dimyati, the reputation of Shaykh Mahfuaz also had
a significant influence on the progress of the pesantren (Farida, 2020).

At-Tarmasi himself has some works in the field of hadith named entitled a/-Minhah al-
Khayriyyah, al-Khil'ah al-Fikriyyah, Kifayah al-Mustafid, 'Indayab al-Muftagir bi Ma Yata'allag bi
Sayyidina al-Khadir and Manhaj Dhawi an-Nazar.

Scholars who inheriting the knowledge of Shaykh Hasyim are KH. Abdul Wahid
Hasyim, KH. Ahmad Shidiq, KH. Bisyri Syamsuri, KH. Wahab Hasbullah, and KH. Ali
Ma’shum (Maftuhin, 2018). On the 26™ of Rabt’u al-awwal 1317 Hijri, or on August 3, 1899,
Shaykh Hasyim Asy’ari established a pesantren in the Cukir area, Diwek District, Jombang
Regency, named Pesantren Tebuireng (Ma’arif, et.al., 2015). At the pesantren, Shaykh Hasyim
Asy’ari taught various religious sciences, including hadith. After Shaykh Hasyim passed away, the
efforts to continue the development of hadith were taken by his son-in-law (KH. Idris Kamali)
and one of his students (KH. Syansuri Badawi). Both of them held the sanad of the hadith
books Sahih al-Bukhati and Muslim then transmitted to their students, including KH. Ma’ruf
Amin (who received the ijazah from KH. Idris Kamali). The study of Szhih al-Bukhari and
Mustim continues every Ramadhan at Pesantren Tebuireng to this day, led by KH. Habib
Ahmad (Musfirah, 2019).

In addition to his teaching activities at the pesantren, Shaykh Hasyim also engaged in
dakwah through writing. Many works were created by the scholar well known for his struggle
against colonialism. They are, among others: a#-Tibyan fi an-Nahy ‘an Mugati'ah al-Arham wa al-
Agarib wa al-Ikbwan, an-Nar al-Mubin fi Mahabbah Sayyid al-Mursalin, Daw’ al-Misbah fi Bayan
Ahkam an-Nikah, Awdah al-Bayan fi Ma Yata'allag bi Waza'if Ramadan, Irsyad al-Mu'minin ila Sirah
Sayyid al-Mursalin, Adib al-Alim wa al-Muta'allim, and Risalah Ahl as-Sunnah wa al-Jama’'ah, as well
as many newspaper articles that published his speeches (Fadli and Sudrajat, 2020). The book
entitled Risalah Abl as-Sunnabh wa al-Jama’ah is one of his works compiling many of the Prophet's

hadiths.
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Contributions of Shaykh Mahfudz and Shaykh Hasyim Asy’ari to Living Hadith Studies

As having been discussed previously, both scholars from Java have played a significant
role in the world of (Islam) education. The credibility of Shaykh Mahfudz and Shaykh Hasyim
Asy'ari in vatious fields of Islamic religious knowledge has been recognized by the community,
including in the field of hadith science. Their works have provided real evidence that both have
contributed to the development of hadith science. Through their works, Shaykh Mahfudz and
Shaykh Hasyim Asy'ari have guided Muslims (Indonesian Muslims in particular) to live the
sunnah in everyday life.

Shaykh at-Tarmasi, with his expertise in various Islamic sciences, attracted many
individuals to seek knowledge from him. They were, among others: Shaykh Sa’dullah al-
Maymani (Bombay, India), Shaykh ‘Umar bin Hamdan (Haramayn), Ash-Shihab Ahmad bin
‘Abdullah (Syria), Shaykh Hasyim Asy’ari, Kyai Wahab Hasbullah (Jombang), Muhammad Bakir
bin Nur (Yogyakarta), Kyai Raden Asnawi (Kudus), Mu’ammar bin Baydawi (Lasem), Ali bin
Mahmud bin Muhammad Arsyad bin ‘Abdullah al-Banjari, Kyai Muhammad Dimyati at-
Tarmasi, ‘Umar bin Abi Bakr bin ‘Abdullah bin ‘Umar bin ‘All bin Muhammad al-Bajind al-
Hadrami al-Maliki, and Muhammad Habib bin ‘Abdullah bin Ahmad as-Sanqiti (Hussin, et.al.,
2015:198).

Although he never returned to his hometown in Tremas, the intellectual interaction with
Nusantara scholars remained very strong. Shaykh Muhammad Mahfaz at-Tarmasi consistently
communicated intensively with Kyai Muhammad Dimyati at-Tarmasi (Shaykh Mahfuz's
younger brother), who successfully developed a large pesantren in Java, Pesantren Tremas. In
addition to the efforts of Kyai Muhammad Dimyati, the teputation of Shaykh Mahfuz also had
a significant influence on the progress of the pesantren (Hussin, et.al., 2015).

At-Tarmasi himself, he has some works in the field of hadith entitled kitab z/-Minhah al-
Khayriyyah, al-Khil'ah al-Fikriyyah, Kifayah al-Mustafid, 'Indyah al-Muftagir bi Ma Yata'allag bi
Sayyidina al-Khadir and Manhaj Dhawi an-Nazar.

The scholars who inheriting the knowledge of Shaykh Hasyim are, among others: KH.
Abdul Wahid Hasyim, KH. Ahmad Shidiq, KH. Bisyri Syamsuri, KH. Wahab Hasbullah, and
KH. Ali Ma’shum (Maftuhin, 2018). On the 26th of Rabf’u al-awwal 1317 H, or on August 3,
1899, Shaykh Hasyim Asy’ari established a pesantren in the Cukir area, Diwek District,
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Jombang Regency, which was named Pesantren Tebuireng (Ma’arif, et. al., 2015). At the
pesantren, Shaykh Hasyim Asy’ari taught vatious religious sciences, including hadith. After

Shaykh Hasyim passed away, the efforts to continue the development of hadith were taken by
his son-in-law (KH. Idris Kamali), and one of his students (KH. Syansuri Badawi). Both of
them held the sanad of the hadith books Sahih al-Bukhari and Muslim, then transmitted to their
students, including KH. Ma’ruf Amin (who received the ijazah from KH. Idris Kamali). The
study of Sahih al-Bukhari and Muslim stll continues every Ramadhan at Pesantren Tebuireng to
this day, led by KH. Habib Ahmad (Musfiroh, 2019).

In addition to his teaching activities at the pesantren, Shaykh Hasyim also engaged in
dakwah through writing. Many works were created by the scholar well known for his struggle
against colonialism. They ate, among others: a-Tibyan fi an-Naby ‘an Mugati'ah al-Arham wa al-
Agarib wa al-Ikhwan, an-Nur al-Mubin fi Mahabbah Sayyid al-Mursalin, Daw’ al-Misbah fi Bayan
Ahkam an-Nikah, Awdah al-Bayan fi Ma Yata'allag bi Waza'if Ramadan, Irsyad al-Mu'minin ila Sirah
Sayyid al-Mursalin, Adab al-Alim wa al-Muta'allim, and Risalah Abl as-Sunnah wa al-Jama’ah, as well
as many newspaper articles that published his speeches (Fadli and Sudrajat, 2018). The book
Risalah Abl as-Sunnah wa al-Jama’ab is one of his works compiling many of the Prophet's hadiths.

CONCLUSION

Both Shaykh Mahfudz at-Tarmasi and Shaykh Hasyim Asy’ari are two scholars born in
the archipelago, specifically in Java Islan, having colored much of the Islamic world. Both of
them have made many contributions to developing Islamic sciences, including hadith and other
sciences of Islamic Studies. Because of his expertise, he became a focal point for students to
gain religious knowledge, especially in the field of hadith. The expertise of both scholars can be
seen from the various books they authored, related to hadith and its sciences. Shaykh at-
Tarmasi’s specific expertise in the field of hadith dirayah can be observed in his book entitled
Manhaj Dhawi an-Nazar, while his expertise in the field of hadith riwayah is evident in his books
enttled al-Minhah al-Khayriyyah and al-Khil'ah al-Fikriyyab.

Meanwhile, Shaykh Hasyim Asy’ati’s expertise in hadith is demonstrated through the
presence of his books entitled Risalah Abl as-Sunnah wa al-Jama’ah, an-Nir al-Mubin fi Mahabbah
Sayyid al-Mursalin, and Irsyad al-Mu'minin ila Sirah Sayyid al-Mursalin. In terms of the genealogy of

their knowledge, both scholars have trustworthy chains of transmission (sanad) leading to the
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prominent hadith compilers, such as Imam Bukhari. Through these two scholars, many experts
in hadith emerged, contributing significantly to the development of Islamic studies, especially
hadith, in the Indonesian region. Such studies are essential to examine continuously the role and
contributions of Nusantara (archipelagic) scholars, having enriched the development of hadith
knowledge. It must be acknowledged that hadith is one of the Islamic studies that can be
considered somewhat left behind compared to other fields, such as the study of the Qur’an and

Tafsir, Figh, and Islamic history.
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