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Abstract 

The relationship between Islam and ancestral religion in the Savu tribe in NTT presents an interesting 
dynamic to study. Islam, which came later in the 19th century, was able to adapt to the culture of the Savu 
tribe. This study aims to explore and analyze the relationship between Islam and the ancestral religion of the 
Savu tribe from the perspective of living Qur'an. This research is a qualitative descriptive study based on field 
research. Data in this study were obtained through interviews, observations, and literature studies. The results 
of study indicate that the development of Islam in Savu occurred through marriages between native residents and 
newcomers from Bugis, Kalimantan, and Java. The newcomers, some of whom were traders in Savu Raijua, 
spread Islam through economic channels. On this island, there is only one mosque that is the center of Islamic 
worship and education. The practice of living Qur'an occuring between the Muslim community and the Jingitiu 
community is through socio-religious activities centered in the Jami An-Nur mosque. For example, during the 
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construction of the mosque, the ancestral religious community transported stones and sand. Similarly, during the 
Eid al-Adha celebration from year to year, non-Muslim residents of the Savu tribe help Muslims to separate 
the skin of the sacrificial animal, cut it into meat, and distribute it to residents in the area. This study provides 
invaluable insight into how the living Qur'an can be used to create social harmony between Islam and ancestral 
beliefs in a pluralistic and multicultural society such as the Savu tribe. The successful integration of Islamic 
values into local culture depends on an approach based on tolerance, harmony, and respect for local traditions.  

Keywords: Religion-Culture Relations; Jingitiu Belief; Savu tribe; Living Qur'an; Indigenous Religion 
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INTRODUCTION 

The people of East Nusa Tenggara (NTT), both those living in the provincial capital 

and the tribal communities on the islands, have a high level of tolerance. This illustrates that 

Islamic values teaching mutual respect, appreciation, mutual assistance, and unity in diversity are 

practiced by the Muslim community and also adherents of ancestral religions in Savu Island 

(Husna et al., 2022, pp.1-10; Saehu & Muchtar, 2023, pp.  245-256 ). The people of NTT, 

according to Chomsah (2023, p.3), believe that with the harmony assets they have, all 

communities can carry out worship calmly and comfortably. Even at the national level, in 2021, 

the NTT Interfaith Harmony Index (KUB) was ranked first with a score of 81.07. Data on 

KUB and tolerance practices can be seen in the tribes in the region, one of which is the unique 

relationship between Islam and the ancestral religion of Jingitiu in the Savu Tribe. The ancestral 

religion in this region coexists with Abrahamic religions. Based on statistical data, Islam is a 

minority group in NTT. The definition of a minority as stated by Williams quoted by Tule 

(2018, p. 59), is any aggregation that is culturally (religiously) or physically separate and socially 

conscious with hereditary membership and with a high tendency for endogamy, experiencing 

political, economic, social, or religious discrimination by a dominant segment within the scope 

of a particular political society. 

Contextually, the dialectic of religious life in the Savu tribe is inseparable from the 

socio-cultural context. Abdullah Saeed stated that the Qur’an revealed to the Prophet 

Muhammad SAW did not leave out socio-historical aspects or the Qur’an was not revealed in a 

cultural vacuum. Regarding this, Saeed then divides the verses of the Qur'an into four types that 

are difficult to distinguish and therefore only approximated: (1) theological verses, (2) narrative 

verses, (3) metaphorical verses, and (4) verses oriented toward practice, namely verses 

containing ethical-legal content (Saeed, 2014, 2016). Religious texts, according to Abu Zayd, are 

inseparable from the cultural structure from which they originate. The text is related to space 

and time in a historical and sociological sense, and their divine source does not rule out its 

existence as a linguistic text with all its linguistic implications (Alfian, 2018; Zayd, 2000). Thus, 

social practices such as mutual cooperation in the construction of mosques in Savu Island, 

https://e-journal.uingusdur.ac.id/index.php/Religia/article/view/8551
https://doi.org/10.28918/religia.v28.i1.8551
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mutual cooperation in the activity of skinning sacrificial animals, and also intermarriage between 

the Savu tribe and Muslim newcomers gave birth to cultural acculturation (Wellfelt, 2020b). 

Based on this theory, NTT, having 432 islands, is a very valuable wealth, both in terms 

of culture, tradition, and religion (BPS, 2023). Savu Island is the outermost island bordering 

directly on the Indian Ocean. This island is an expansion of Kupang City which since 2008 has 

become Savu Raijua Regency. Socially and religiously, Islam developed in this region through 

trade routes along the Seba port. Muslim newcomers adapted to the native people of Savu who 

were adherents of the Jingitiu ancestral religion. Local beliefs (indigenous religions) in NTT are 

among the largest compared to other regions in Indonesia. The Secretariat General of the 

Ministry of Religion’s records  (2022)states that there are around 34,251 adherents of ancestral 

religions spreading across various islands in NTT. Two of the islands with a fairly large number 

of adherents of ancestral religions are Sumba Island and Sabu Island. Data from the Population 

and Civil Registration Service (Disdukcapil) of Savu Raijua Regency shows that there are 5,087 

(Logo, 2023, p. 6). Although the Muslim community on Savu Island is a minority, the values of 

Islamic teachings deriving from the teachings of Qur'an can be accepted and practiced in social 

aspects of society. The living Qur'an in Indonesia is, according to (Rafiq, 2021,p.470),  

interpreted sociologically-anthropologically as the meaning given by society (Muslims and non-

Muslims) to the Qur’an and how this meaning is actualized in everyday life. This phenomenon 

is practiced by Muslim and non-Muslim communities in the Savu tribe, NTT. 

Therefore, the development of Islam in Sabu is interesting to study in depth, because 

Islam in this area has a fairly close relationship with the ancestral religion, namely the Jingitiu 

belief. Studies on the development of Islam, especially from the aspect of the living Qur'an on 

Sabu Island, have not been widely conducted. The research that directed the author about the 

development of Islam in Savu was written by Jenny Yolita Mangialu and Harry B. Kori'un. 

Mangialu’s thesis explains the tradition of nose kissing ( Hange'du hewangnga ) discussed with the 

relationship between Islamic and Christian doctrines (Mangialu, 2020, p. 108), while Khori’un's 

writing is more of a journalist’s note with a literary approach (Kori’un, 2019, p. 153). 

Furthermore, Mangialu (2020, p. vii) explains that religious differences are not a barrier for 

Muslim and Christian communities in Savu Raijua to live in harmony and peace. To the Savu 

Muslim community, the symbolic act of Hange'du Hewangnga is not an act of pornography or 

immodest, but is done as an expression of love and acceptance towards anyone of different 

gender, customs, ethnicity, including religion. The primordial bond as Do Hawu performing 

Hange'du Hewangnga binds them to care for and accept each other. 

Previous researchers have studied the Jingitiu belief. In the Jingitiu belief, the gods and 

goddesses have the qualities of patience, loyalty, and preservation of the universe constituting 

the basis of the teachings of the Savu tribe. Several relevant studies can be used as literature in 

this study, including how ethical values (manners) can be formed through belief in the gods of 

the Savu tribe  (Pada et al., 2019, pp. 12-21). Meanwhile, Mega’s study found traditional 
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innovations in the Jingitiu belief (Mega, 2023, pp. 3-6), that in order to maintain their culture, 

the Savu people developed seven symbols of traditional clothing called Pemau Domade . This is 

also confirmed by Rondo dan et.al. (2023, p.589) that the Savunese people still use their various 

religious rituals. None of the studies aforementioned specifically show the relationship between 

Islam and the ancestral religion of Jingitiu in the Savu tribe. Therefore, this study is important 

to see how the process of Islamization of the Savu tribe and its relationship with the ancestral 

religion of Jingitiu assumed to be the oldest religion on Savu Island before the religion of 

Abraham came and developed in this island. Furthermore, this study also explains the process 

of social interaction between the Muslim community and the Savu tribe adhering to the Jingitiu 

faith in the perspective of the living Qur’an. 

To analyze the encounter between Islam and Jingitiu beliefs in the Savu tribe, the theories 

used in this study are symbolic interaction theory and living Qur’an theory. Some famous 

symbolic interaction theorists are George Hebert Mead, Charles Horton Cooley, and Herbert 

Blumer (Agustya et al., 2023). Symbolic interaction emphasizes the development of social 

interaction between individuals because of the symbols they create (Febridianti & Pribadi, 2023; 

Husin, Ab Rahman, et al., 2021; Melani & Zamzamy, 2023). One of Mead’s famous works is 

Mind, Self, and Society : From the Standingpoint of a Social Behaviorist later becoming 3 (three) 

concepts in symbolic interaction: mind, self , and society (Ahmadi, 2008, p. 301; Hadibroto et al., 

2023, p. 73). From the three concepts, Hadibroto et.al. (2023, p. 80) concluded that there are 3 

(three) bases of symbolic interaction: the importance of the meaning of human behavior, the 

importance of self-concept, and the relationship between individuals and society. Mead’s idea of 

symbolic interaction was later developed by Blumer into 5 (five) concepts: self , action , object , 

social interaction, and joint action (Ahmadi, 2008, p. 316), other literatures state that Blumer 

created 3 (three) basic concepts of symbolic interaction: meaning , language , and thought 

(Agustya et al., 2023, p. 17; Hadibroto et al., 2023, p. 75; Yumielda, 2023, p. 148). 

The core of symbolic interaction theory, according to Mead, is the concept of self 

constituting the result of the process of social interaction between individuals and the ability of 

reflecting oneself on others in interacting (Pribadi, 2022, p. 583). Basically, humans are sensitive, 

creative, and innovative creatures so that in any social environment they are in, they will 

develop themselves effectively (Ahmadi, 2008, p. 316). This self-concept will determine how 

humans recognize themselves and interact with others. This self-concept also plays a role in 

shaping ethnic identity, if the self is considered as ethnicity, in which according to Mead a group 

is able to shape perceptions of actions and meanings in society (Widiarti et al., 2023, p. 191). 

Meanwhile, the concept of mind is defined as the ability of using and understanding 

symbols that have social meaning (Hadibroto et al., 2023, p. 73). Every individual must learn 

these social symbols in order to interact in society. Society is defined as an order in which social 

interactions will be created, built, and developed between individuals, and it is in this society 

that individuals will take ontheir social roles (Hadibroto et al., 2023, p. 78). Thus, individuals 
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shape and change “themselves” and “society” through “mind” and how humans can take on 

unique roles when interacting (Husin et al., 2021, p. 115) . 

In the context of Islamic teachings, social interaction is internalized through the down-

to-earth teachings of the Qur'an ( Shihab (1993, p. 55) . Meanwhile, Mansur (2007, p. 47) argues 

that the Qur’an should not only be interpreted as a holy book, but also as a book whose 

contents are manifested or attempted to be manifested in everyday life. Another term is how 

someone can internalize the Qur’an, as expressed by Ghazali (2018a). 

Furthermore, in Fuadi’s view (2021, p. 137) one of the identities inherent in most 

societies around the world is how a person or group of people become religious when they can 

interact across religions. A religious adherent can only describe his religious identity in his 

relationship with others. The description of a religious person’s identity is related to his 

interactions with others having different beliefs and religions. Relationships with others are part 

of his religious identity. 

Zakiyah (2023, p. 62) explains that the concept of living Qur’an is not only implemented 

textually by reading the Qur’an at home, prayer room or mosque, but also reading contextually 

and applying it in everyday life. The application and practice of Qur’an can be carried out 

through speech, writing, action, thought, emotion and spirituality. Thus, living Qur’an is a 

portrait of someone who makes the Qur’an a guide to life for Muslims, where they (Muslims or 

non-Muslims) make the Prophet Muhammad a role model, because the prophet’s morals are 

the Qur'an itself. Therefore, the Prophet Muhammad is the figure of the “living Qur’an”, the 

Qur’an that is incarnated in a human figure. 

This article is based on three assumptions. Firstly, the development of Islam in Savu 

Island was carried out by newcomers from Sulawesi, South Kalimantan, and Java. Islam 

developed through trade routes along the Seba port. Secondly, as a social custom passed down 

from generation to generation, the Jingitiu belief has functioned as one way to maintain the 

customs of Savu tribe in NTT prioritizing traditional values such as mutual cooperation, helping 

each other, and togetherness. Thirdly, the relationship between Muslims and the Jingitiu 

community built through the institution of marriage and socio-religious activities is a form of 

practicing Islam (the Qur’an) that is grounded in the region. 

This study offers a new approach by combining the theory of living Qur’an and 

symbolic interaction to understand the harmony between religions and local cultures in Savu 

Island. This study provides insight into how the teachings of the Qur'an coexist with local 

traditions through social interactions such as marriage institutions and mutual cooperation. This 

research not only broadens insights into the integration of religions and local cultures, but also 

offers a model of harmonious diversity relevant to be applied in the context of plural society in 

Indonesia. 

This descriptive qualitative study was conducted on the Savu tribe in East Nusa 

Tenggara (Dillon, 2003, 28; Lune, Howard & Berg, 2017, p. 22). The main focus and purpose of 
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this article is to understand the religious tradition (the living Qur’an) intersecting between the 

Muslim community and also the community group adhering to the local Jingitiu religion in Savu 

Island. Key informants in this study were: Islamic religious figures, traditional leaders, 

community leaders, cultural leaders, government, and the Savunese people. The data collected 

from the informants were related to the practice of the living Qur’an that was internalized by 

the Muslim community and the Savunese people adhering to ancestral religions in their daily 

lives (Benefiel, 2005, p. 723). This research as explained by (Silverman & Patterson, 2022, p. 24; 

Wellfelt, 2020, p. 147) was conducted through analysis of literature reviews, document studies, 

interviews, and direct observation on the social practices of Muslim community and the Savu 

Tribe from the perspective of practicing the Qur’an in the daily lives of the Savu Tribe. 

Previous studies discussing the relationship between Islam and local beliefs in East 

Nusa Tenggara, especially in Sabu Island, such as those conducted by (Mangialu, 2020; Kori'un, 

2019) only highlighted certain aspects of tradition or used a descriptive approach. There is no 

study deeply highlighting the social interaction between the Muslim community and Jingitiu 

adherents within the framework of the living Qur’an theory and symbolic interaction. This 

study fills this gap by exploring how the values of the Qur’an are internalized into the context 

of local Jingitiu culture and how this interaction creates social harmony in Savu Island. 

 

Discussion 

The Concept of the Living Qur’an and its Practice in the Savu Tribe 

The relationships established by the Muslim community and the Jingitiu adherents of the 

Savu tribe are carried out through social spaces, such as the port, market, and also the Jami An-

Nur Mosque which is not far from Seba Harbor, inseparable from the values of mutual 

assistance as explained in the Al-Qur’an (please help in good things and do not help in bad 

things, QS Al Maidah, 2). The following is a detailed explanation of the concept of the living 

Qur'an and its application to the Savu tribe. 

Islam have come to and developed in the Savu tribe since centuries ago, when traders first 

brought the religion to the island (Mangialu, 2020; Kori'un, 2019). Over time, these teachings 

have had a significant impact on the religious practices of the Savunese people, leading to the 

evolution of their beliefs and rituals. Islamic principles have also influenced social norms and 

community dynamics within the tribe, shaping the way individuals interact with each other and 

with the world around them. Despite these influences, the Savunese people have managed to 

maintain a unique blend of Islamic beliefs and local customs, creating social interactions on a 

rich fabric of cultural traditions practiced continuously until today, similar to the Islamic 

traditions carried out with Javanese culture (Ja’far, 2023, p. 192).  

Cultural practices and Islamic teachings, as explained by Amin (2022, p. 30) , are the main 

principles of social relations in the Qur'an including connecting the bonds of brotherhood and 

strengthening brotherhood (ukhuwah basyariyah), helping each other (ta'āwun), being clarifying 
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(tabbayyun), thinking positively and not finding fault (tajassus), understanding differences (ta'āruf), 

and tolerance (tasāmuh) toward non-Muslims (Saihu & Cemal Şahin, 2020).  

These indicators of the Qur’an teachings are social relations related to fellow human 

beings, namely relations between humans (hablu min al-nās), called social relations. Social 

relations, according to Huong T. Bui (2020, p. 1022), is a relationship existing between 

individuals lasting for a relatively long time that will form a pattern. This relationship pattern is 

called a social relationship pattern. There are 2 patterns formed from social relationships, 

according to him: (a) associative social relationships, namely a process created by cooperation , 

accommodation, assimilation, and acculturation tending to unite; and (b) dissociative social 

relationships, a process created by opposition, such as competition. 

Verses explaining the relationship between humans can be seen in the Qur’an, as 

explained in QS. al-Hujurat (13) about the importance of maintaining brotherhood (ukhuwah 

basyariyah) and understanding differences, QS. al-Maidah (2) explaining the importance of 

helping each other (ta'awun), clarification (tabbayyun), QS. al-Hujurat (6, 11-12), thinking 

positively and not looking for faults (tajassus), tolerance QS. al-Baqarah (256) and many other 

verses related to muamalah in society. 

The teachings mentioned in the Qur’an have long been practiced by the Savunese people. 

For example, when Muslims in the island built a mosque, workers who transported sand from 

Seba beach were assisted by the Savu tribe, most of whom were Christians, Jingitiu followers, 

and Catholics. Islam was brought to the island by his great-grandfather in 1888, H. Ahmad Al 

Boneh who was a trader from Pontianak. Previously, Ahmad Al Boneh stayed to trade in Belu, 

Timor Island. When he heard that there were many horses and other livestock in Savu, he sailed 

and settled there. That year he also built a small mosque, which became the forerunner of the 

current Jami An-Nur Mosque (Kori'un, 2019) . This is as explained by H. Yasin below. 

An-Nur Mosque was built and expanded around 1953, its size was not too big, they 
started constructing the foundation by taking stones and sand from the sea, involving the 
Savunese people as laborers (interview, April 2024). 
     
In addition, social relations between the Jingitiu community and the Muslim community 

in the Savu tribe are also built through economic relations. The traditional market in Nagata 

West Savu is a space to meet (shop and sell) various basic needs in the Savunese people 

(Dhema, 2024, p. 1) . In addition to the market, traders also sell basic necessities on the 

roadside. They sell fish, vegetables, betel nuts, and other daily necessities.  

In the context of the Qur’an teachings, the Savunese people have applied the Qur’an 

teachings in their daily lives (Zakiyah, 2023b, p. 62). When viewed over a long period of time 

since the early 19th century, the community has practiced and continuously practiced the 

Qur'an (Ghazali, 2018b, p.95). They establish a mutually beneficial associative cooperation 

between the Islamic community and the Jingitiu indigenous community. There has been a social 

dialectic process between local traditions and Islamic elements, according to Hermansyah (2020, 
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p.100), where the community helps each other and works together in the socio-economic and 

social fields. 

Thus, this unique blend of Islam and indigenous beliefs has enabled the Savunese people 

preserve their cultural identity while adopting new ideas and practices. Islamic teachings have 

provided a framework for moral guidance and spiritual growth within the tribe, enhancing their 

sense of community and connection to the divine. Through a combination of ancient traditions 

and modern influences, the Savunese people have developed a rich and diverse religious 

landscape reflecting their history, values, and way of life. “The Qur’an does not specifically 

mention indigenous religions, but acknowledges the existence of other religions such as 

Judaism, Christianity, Zoroastrianism, Hinduism, and Buddhism, and considers them to be truly 

divinely revealed religions” (Nasr, et.al., 2017, p. 101). 

The religious attitudes of the Savunese people are created through three concepts in 

symbolic interaction: mind, self, and society  (Hadibroto et al., 2023, p.74). The behavior of the 

Savunese people illustrates the relationship between individuals and the wider social 

community. This practice can be seen in their daily lives where they work together to achieve 

mutually beneficial goals. This practice is especially seen around the time of the Eid al-Adha 

celebration. One of the livelihoods of the people in this island is raising buffalo, goats, cows, 

horses, sheep, and pigs. In addition to being used for religious ceremonies purpose, these 

animals are also sold outside the region. The followings are the livestock population in Savu 

Raijua Regency. 

Table 2 

Farm Animal Population in Savu Raijua Regency 

Type of Livestock Population 

Cow 2,646 

Buffalo 7,216 

Horse 5,034 

Goat 30,360 

Sheep 12,303 

Pig 25,987 

Source: BPS Savu Raijua Regency (2024) 

Animals such as cows, goats, and buffaloes, ahead of Islamic ceremonies in the island, are 

purchased by the local Muslim community and some are purchased by people outside the Savu 

tribe. This is as conveyed by H. Yasin, that during the 2024 Eid al-Adha celebration, Muslims in 

Savu slaughtered 23 cows and 1 goat centered around the An-Nur Mosque. The sacrificial 

animals came from: donations of the Savu Raijua Regional Government (1 cow), the NTT 

Provincial Government (1 cow), the Savu Raijua Police (1 cow), Dompet Dhu’afa (4 cows), and 

the rest from the congregation of the An-Nur Sabu Mosque (Interview, 2024).   
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The process of slaughtering the sacrificial animals is carried out by Islamic religious 

leaders in the area, while the process of skinning and cutting the meat is mostly assisted by the 

local community, the majority of whom are Jingitiu and Christians. The abundant sacrificial 

meat is of course distributed not only to the Muslim community, but also to the non-Muslim 

community. Those who help skin the sacrificial animals get the head and feet of the cow. 

Regarding the relationship between Muslims and non-Muslims, H. Yasin explained as follows.  

The relationship between the Muslim community and the local community, especially the 
Savu tribe, has been well established for a long time. Then they got married. As is known, 
H. Ahmad Al Bone has a wife who is a native of Savu, as well as children and other 
families. This can be witnessed when celebrating Eid al-Adha, non-Muslim Savu people 
(Jingitiu and Jingitiu who have become Christians) are involved in slaughtering sacrificial 
animals, they are happy with cow heads. Likewise, sacrificial animals such as cows are 
purchased from non-Muslims. The An-Nur Mosque’s sacrificial committee usually 
sacrifices quite a lot of cows and goats, both from the Muslim community and from the 
donation of the Savu local government and the governor who are not Muslims. We 
usually slaughter 20 to 30 cows. You can imagine that without the help of the non-
Muslim community, it would take a long time to skin the sacrificial animals. With their 
help, the process from slaughtering to distributing the qurban meat takes one day. In 
distributing the meat, the committee also distributes meat to the non-Muslim community 
(Interview, April 2024). 
 

Based on the social facts in the island, it is illustrated that the values of the teachings of 

the Qur'an related to social society are clearly applied. People respect each other, help each 

other, appreciate each other, and work together in religious ceremonies. For example, they do 

so in the celebration of Eid al-Adha, which is an Islamic holiday. Although Muslims in Savu 

Island are a minority community, they are able to work together with other communities. 

The cooperative relationship of the Sabu tribe is, according to Hadibroto (2023), based 

on 3 (three) basic concepts of symbolic interaction: the importance of the meaning of human 

behavior, the importance of self-concept, and the relationship between individuals and society. 

In Husin’s view, individuals of the Savu tribe have formed and changed “themselves” in society 

through social thinking and action when organizing religious ceremonies (Husin, Rahman, et al., 

2021). This shows that Islam and local culture (the native religion of Jingitiu) have laid the 

foundation for an inclusive and realistic Islam (Sila, 2023,p.1)  

In the context of Islamic teachings, the relationship between Islam and Jingitiu beliefs is 

reflected in the Qur'an Surah Al-Hujurat (49) verse 13, highly respecting the existence of 

humans who were created in groups of nations and tribes so that they can get to know each 

other. The combination of Islam and ancestral religion fosters a sense of unity and solidarity 

among its members. The combination of traditional practices and Islamic teachings has created 

a unique cultural tapestry distinguishing the Savu tribe from other indigenous groups in the 

region (Alkouatli, 2018, p. 366).. This adaptation allows them to pass on their customs and 

beliefs to the next generation, ensuring the preservation of their heritage amid modern 
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challenges (Singh, 2020, p. 744). In addition, the Savu tribe’s willingness to adapt and develop 

their religious practices demonstrates their commitment to staying relevant and connected to 

the ever-changing world around them. The tribe’s ability of balancing tradition with innovation 

has given them respect from outsiders and admiration from within their own community. 

Upholding their values and remaining open to change, the Savu tribe thrives continuously and 

remains a dynamic cultural force in the region (Singh, 2020, p. 745).   

Preserving cultural identity and religious harmony in the Savu tribe is very important to 

the people in the region (Darajad, Syarifuddin & Wula, 2023, p. 260). Maintaining continuously 

their traditional practices and beliefs, the Savunese people are able to maintain a strong sense of 

community and connectedness to their ancestors (Timoa et al., 2022, p. 90).Their deep 

attachment to their cultural heritage not only strengthens their sense of identity but also serves 

as a source of strength and resilience in the face of external pressures. Maintaining traditions 

and religious values deriving from the Qur’an teachings, the Savunese people are able to 

navigate the complexities of modern society while remaining true to their cultural roots. 

Furthermore, the tribe's socio-religious commitment to religious harmony ensures that all 

members of the tribe can practice their beliefs freely and without fear of discrimination. This 

inclusive approach to spirituality fosters a sense of unity and understanding among the tribe, 

creating a peaceful and harmonious community where everyone is valued and respected. 

 

Living Qur’an in Social Harmony: A Study of Islam and Jingitiu in Savu Island 

The process of internalization and social interaction of the Savunese people with Muslim 

newcomers from Java, Sulawesi, and Kalimantan in the island, generated a reciprocal 

relationship (symbolic interaction). In addition to bringing a trading mission, the Muslim 

newomers married the natives (Jingitiu belief), which ultimately resulted in a unique social 

harmony. The beginning of Islam development in Savue island is estimated to have occurred 

around 1872, where one of the Savu king’s families had converted to Islam (Moru, 2022). This 

is confirmed by H. Yasin, an Islamic figure in Savu, as follows. 

After the king of Amania Jawa died in 1868, he was automatically replaced by his deputy 

Ama Abbu Lehi or Abdullah who ruled from 1868 to 1880 AD. King Abdullah converted 

to Islam after previously going to Makassar to study Islam. Before King Abdullah 

converted to Islam, there were actually many Muslim traders coming from Sulawesi who 

came to Savu, but did not settle, they only traded back and forth from Savu to their 

hometowns (interview, April 2024). 

It was through King Abdullah that Islam gradually developed in Savu. A significant 

influence on the development of Islam in Savu occurred through trade routes and also through 

marriage. In its development, in 1943, Islam entered Savu Raijua brought by an Islamic preacher 

from Hadramaut named H. Ahmad Al Bone. From Hadramaut he moved to Mempawah, West 

Kalimantan, after growing up he continued his journey to Ambon by trading copra. In Ambon 
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he had heard the news and was interested in Savu, after hearing the uniqueness of the horses in 

Savu, which had beautiful tails that stood up when running. At that time, Sabu called Savu. He 

married to Bua Ga from the Jingitiu tribe. From his marriage to Bua Ga, H. Ahmad Al-Bone 

had two daughters : Hadia Al Bone, Hamidah Al Bone and 5 sons: Abdurrahman Al Bone, Noh 

Al Bone, H. Yusuf Al Bone, H. Kasim Al Bone, and H. Saleh Al Bone. 

Considering these trade and marriage routes, Islam developed in Savu with a kinship 

system which ultimately became institutionalized in the social harmony of the Savu community. 

Through these Islamic figures, the next generation was born and has developed to this 

day. 

In the early days of Islam development in Seba Harbor, in 1953, Islamic leaders 

attempted to build a place of worship for Muslims in the area. Regarding this, H. Yasin 

explained as follows. 

Before building the mosque, H. Ahmad Al Bone along with his family and relatives 
performed prayers at his house. There were only 3 children of H. Ahmad who lived in 
Sabu Raijua, namely H. Yusuf, H. Kasim, and H. Saleh. They were the ones who 
discussed in Mesara to build the mosque. Then in 1953, a mosque was built and named 
the An Nur Seba Mosque. The wood used came from a ship that sank in the waters of 
Savu, the ship owner sold the wood and it was bought by H. Yusuf and his brother H. 
Abdurrahman. H. Abdurrahman is a businessman who lives in Yogyakarta. He was the 
one who sent building materials from Bima, such as cement, roof tiles, and so on 
(interview April 2024).    
Along with the increasing number of Muslims on Savu Island, the An Nur Mosque, 

located right on the edge of Seba-Sabu Village Road, has undergone expansion because the 

mosque is no longer able to accommodate the increasing number of worshipers. This was 

conveyed by Abdurrahman, one of the imams at the An Nur Mosque. 

In 1991, H. Adam Al Bone, son of H. Saleh Al Bone, received a guest from Jakarta. The 
guest was willing to provide assistance and establish a relationship with H. Adam, 
followed by a friendship with Abd. Azis Al Bone, which resulted in development 
assistance from the Pancasila Muslim Charity Foundation (interview April 2024). 
An Nur Mosque stands on a land that juts out with an area of approximately 3,000 m2. In 

addition, this mosque also has a large field located right on the edge of Seba-Savu road. In 

addition, to develop Islamic propagation and education, a Raudlatul Athfal/MI (Elementary 

School) building was also built at this location as a place of education for Muslim children in 

this area. 

The arrival of Islam in Savu was brought by traders peacefully, namely by marrying the 

indigenous Savu tribe, which then resulted in cross-cultural relations between the Jingitiu belief 

and Islam (Lombard, 2008, p. 178). The development of new religions and the marriages with 

the indigenous Savu tribe have had a demographic impact onsocial and religious aspects. In the 

latest developments in 2023, the growth of Abrahamic religions has increased, and adherents of 

the Jingitiu belief have decreased in quantity, because based on historical records, the ancestral 
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religion of Jingitiu was previously the majority on Savu Island. The following is the condition of 

the population in Sabu Raijua Regency based on religion and belief in God Almighty. 

Table 1 
Population based on Religion and Belief in Savu 

 

No Religion/ 
Belief 

Man Woman Amount 

1 Christian 44,329 42,955 87,284 

2 Jingitiu Ancestral Religion 2,819 2,268 5,087 

3 Catholic 1,367 1,357 2,724 

4 Islam 454 480 934 

5 Hindu 3 2 5 

6 Buddha 1 0 1 

7 Confucianism 0 0 0 

 Total 48, 973 4 7,062 9 6,035 

Source: Savu Raijua Regency’s Civil Registry Office (2023).   

Based on the data, the development of Islam has increased over time, but in terms of 

quantity it is still below Christianity, Jingitiu Belief, and Catholicism. Although the number of 

Muslims is not as many as that of other religions’ adherents in this island, the community can 

adapt and acculturate with the local culture (Zuhdi, 2012, p. 46). The development of Islam in 

Savu experienced dynamics along with the development of Christianity, Catholicism, and 

Jingitiu belief system. Since the entry of Islam to this island, as explained by the Chairman of 

the Savu Raijua’s MUI, H Yasin, there has been no significant conflict. This is shown by 

research conducted by Mangialu, (2020b, p. vii), finding that religious differences are not a 

barrier for Muslim and Christian communities in Savu Raijua to live in harmony and peace. To 

the Savu Muslim community, the symbolic act of Hange’du Hewangnga is not a pornographic or 

impolite act. The practice of this symbolic act is carried out as an expression of love and 

acceptance of anyone of different gender, customs, ethnicity, including religion. 

However, on the other hand, the establishment of houses of worship on Savu Island, 

among others, can result in small ripples that could be potential conflicts. Competition with 

Christianity is very strong. This can be seen that although there are 934 Muslims in the Savu 

area as reported by BPS of Savu, there is only one place of worship in the form of a mosque, 

namely the An Nur mosque in Seba. This is different from the churches existing in almost every 

sub-district in Savu Regency. Even H. Yasin said that the slow development of Islam in Savu 

has elements of political content. This is as conveyed by H. Yasin in his statement to the 

following media. 

Only few native Savunese people want to convert to Islam because Protestantism is so 

strong. H Yasin also does not want to have conflict with other religions. So, marriage between 
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Muslims and local people is the most common and natural way. This is because both 

Protestants and Jingitiu do not have a problem if their followers convert through marriage. 

They respect that choice very much (Koriun, 2020, p.138)..  

This social fact shows that social interaction in the Savu tribe is based on kinship relations 

through marriage. Social interaction as stated by Hadibroto et al., (2023, p. 73) and Husin, Ab 

Rahman, et al., (2021, p.113) emphasize the development of social interaction between 

individuals because of the symbols they create. For example, the nose-kissing tradition of the 

Savu tribe symbolizes harmony between its citizens. Thus, the potential for conflict can be 

minimized with cultural traditions that have developed and been preserved to this day. 

 

Native Religion of the Savu Tribe 

The socio-religious history of the Savu ethnic population initially adhered to the Jingitiu 

belief , which originated from an ancient ritual belief system that existed before the arrival of 

Dutch colonialism (Duggan, 2009, p.163). Ivana Pascalia Sooao (2021, p.40) says that this 

ancient belief originated from the mass migration of South Indians to Savu in the 3rd and 4th 

centuries, considered to be the ancestors of the Savu ethnic group. 

As previously mentioned, the Jingitiu belief was the ancestral religion before the Abrahamic 

religion entered Savu. Then, according to Yuda (2021a, p. 39, Christianity entered Savu Raijua 

brought by NZG (1814-1860), a Zending institution in Timor aiming to instill true Christianity 

into the hearts of the people. R. Le Bruyn, Ter Linden, F. Karbe, D. Dauwes, and G. 

Heijmering were NZG pastors assigned to preach the gospel in Kupang, Babau, Rote, and Savu 

Raijua. At that time, Donselar (August 1870 and September 1871, 1889-1891), Teffer (1873-

1883), Bieger (1885-1888/9), and Letteboer (1896-1899) preached the gospel to many 

Christians, and they, along with several teachers and evangelists from Ambon, established 

several congregations and schools in these areas, but the life of these congregations declined. 

Furthermore, Yuda (2021b, p. 40) said that churches in NTT are usually established as a 

result of meetings showing acceptance and rejection of the Gospel. The people of Savu Raijua 

Regency previously adhering to the Jingitiu tribal religion were willing to convert to Christianity 

after going through meetings that were carried out gradually and intensively. To get eternal life, 

new social status, and protection and safety, people gather. In the spiritual lifestyle of the NTT 

people, there is a blend of Western Christian beliefs and the tribal religious beliefs mentioned 

earlier. This is a new style of spirituality in NTT society that is syncretic. Protection and safety 

related to the difficulty of getting clean water during the dry season are one of the factors 

encouraging conversion. This is as Nando said below. 

Economic factors also erode their resilience, and so do water factors because the Jingitiu 
people live in the mountains; so when there is no water, they move to settle in the city and 
go down the mountains to look for water sources and then settle, leaving their traditional 
villages to look for water sources and finally mingling with the city community and finally 
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embracing Christianity, most of them are farmers, and farm in certain seasons (Interview, 
April 2024). 
 

The number of Savu people adhering to the Jingitiu religion has declined since the Dutch 

colonial era. They have administratively switched to Christianity, Catholicism, and Islam. In this 

regard, Titus B. Duri, an assistant to the Regent of Savu Raijua, stated: 

 
Before becoming Savu Raijua Regency, this area was part of Kupang Regency. There were 
around 35,000 people in Jingitiu at that time, but their numbers decreased after the entry 
of Christianity, Catholicism, and Islam (Interview, April 19, 2024).                
As shown in Table 1, the number of Jingitiu adherents has decreased significantly 

administratively. However, although the indigenous people of Savu converted to Christianity 

and Catholicism in very large numbers, namely 87,284 people converted to Christianity and 

2,724 people converted to Catholicism, they still maintain the Jingitiu belief tradition in their 

daily lives. They also live side by side with the Muslim community, most of whom are in the 

Seba port area. 

 

Dynamics of the Relationship between Islam and Ancestral Religion in Indonesia 

In previous studies, the relationship between Islam and local beliefs in Indonesia has 

often been studied in the context of cultural acculturation and the adaptation of Islamic 

teachings to local traditions. This study focuses on how Islam can be accepted by communities 

previously adhering to animism, dynamism, or ancestral religions, and how Islam interacts with 

current cultural practices. 

Islamization and Cultural Acculturation as explained by Quraish Shihab shows that 

Islamization in Indonesia occurred more through cultural assimilation and acculturation, where 

Islamic teachings were adapted to existing local traditions, without completely eliminating local 

cultural elements (Shihab, 2005, p.103). 

It is similar to the Dynamics of Islam and Traditional Beliefs in Nusa Tenggara (Wahid, 

2006, p. 215). Abdurrahman Wahid argues that Islam can adapt to strong local beliefs in areas 

such as East Nusa Tenggara (including Savu). In this study, Islam does not replace local beliefs 

completely. 

In the context of Islamic-to -Christian relations in Indonesia, as explained by Muhammad 

Turhan Yani, this study discusses a lot about the dialogue between Islam and Christianity in 

Indonesia, often influenced by socio-political factors. In many places, Islam and Christianity 

often experience conflict. However, in some cases, some efforts have been made to reach 

agreement, especially in the social and educational fields (Yani et al., 2022, p.8) . 

A study close to this study is the research conducted by Kamil. This study investigates 

how Islam in Indonesia accommodates various local traditions, including customs and ancestral 

beliefs that are still alive (Kamil, 2023, p.15).. This study shows that Islam does not remove 
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local traditions, but rather aligns and integrates them with more universal Islamic teachings. 

This study is strengthened by (Azra, 2013, p. 169),, that Islam seeks to maintain diversity and 

respects local cultural values, including interacting with ancestral beliefs. In managing religious 

and cultural diversity, an inclusive approach is very important. 

The study on the relationship between Islam and Jingitiu is similar to with previous 

studies in the theme of cultural acculturation and the adaptation of Islamic teachings to local 

beliefs. However, the study of Islam and Jingitiu focuses on how Islam directs ancestral belief 

traditions toward monotheism while maintaining the local cultural values existing. This provides 

a more specific understanding of the relationship between Islam and ancestral religion that has 

not been widely studied elsewhere in Indonesia. 

 

Creating Social Harmony between Islam and Jingitiu Beliefs through Local and 

Interfaith Approaches  

In Indonesia, the relationship between Islam and Jingitiu shows a broader effort to create 

social harmony through local and interfaith approaches. In this context, Islam and Jingitiu 

beliefs interact in a pluralistic social framework in the island of Savu, East Nusa Tenggara, , 

where both try to respect each other and adapt to existing cultures and traditions. 

Aiming to create harmonious relationships in a pluralistic society, Islam and Jingitiu Belief 

seek to accept local values. This method focuses on adapting culture and religious teachings in 

order to be acceptable to the local community while maintaining basic principles. 

Islam in Indonesia, especially in areas like Savu, is not meant to remove or replace local 

beliefs. Islamic teachings about monotheism and reverence for God are blended with local 

cultural values, such as respect for ancestral spirits. This respect is considered a respect for 

history and cultural traditions rather than idolatry, according to Islam. 

On the other hand, Jingitiu as a local belief is capable of adapting to changing times and 

the influence of major religions such as Islam. In this case, the Jingitiu belief does not close 

itself off from the influence of Islam, but tries to find common ground allowing local traditions 

to survive without generating conflict with the teachings of new religions such as Islam 

(Wellfelt, 2020b, p. 151). This can be seen from the way they organize their religious ceremonies 

and customs with Islamic principles prioritizing monotheism, or the oneness of God. 

Dialogue and social interaction between Islam and Jingitiu Belief is a social necessity. 

Open discussion between Jingitiu and Islamic adherents is an important component in realizing 

social harmony between the two. Interfaith dialogue is important to build mutual understanding 

and tolerance in a pluralistic society, such as in Savu Island. 

Islam teaches tolerance and respect for differences. This is evident in the way Islam 

interacts with various communities, including those adhering to their ancestral beliefs. Religious 

dialogue allows Muslims to understand local beliefs as part of their cultural richness while 

affirming Islamic principles not conflicting with their beliefs. 



 ISSN: 1411-1632 (Print) 2527-5992 (Online) 
 
 

 

16 |                                                        Relations of Islam and Indigenous Religion… 1-30 (Mustolehudin, et. al.) 

RELIGIA 
 Vol. 28 No. 1 April 2025 

Likewise, in the Jingitiu belief there are values prioritizing respect and social harmony. 

Although the Jingitiu do not have clear teachings on interfaith relations, their customs centering 

on respect for nature and ancestors instill a collective awareness of the importance of good 

relations between fellow members of society, helping people interact with other religions’ 

adherents, such as Muslims. 

In Islam, the value of respect for parents and ancestors can be aligned with Jingitiu’s 

respect for ancestors, but with an interpretation not leading to idolatry. Although Jingitiu’s 

beliefs focus more on local spiritual aspects, they still allow respect for Islamic teachings as long 

as these teachings do not conflict with their basic values. In this case, respect for nature and 

spirits can be understood in a broader framework, without conflicting with Islamic teachings on 

the oneness of God. 

Strengthening social harmony in a plural society, including the Jingitiu community and the 

Muslim community in Savu, can help create harmony in a society consisting of various religious 

and belief groups. Diversity should be seen as a strength to enrich shared social and cultural 

experiences rather than as a divider in Indonesia's highly pluralistic society. In Islam, harmony 

between religious communities is part of the da’wah itself. Islam unites various religious and 

social groups in many places, emphasizing universal human values such as justice, brotherhood, 

and tolerance. Although more limited to local communities, the ancestral religion of the Jingitiu 

also helps strengthen social relations. Religious practices respect nature and ancestors often 

foster a sense of solidarity and togetherness among community members. This helps create a 

more harmonious atmosphere among different religious groups. 

 

Reflection of Social Harmonization of Islamic Teachings and Jingitiu Beliefs 

The relationship between Islam and the Jingitiu ancestral belief in the Savu Tribe in East 

Nusa Tenggara (NTT)  is a clear example of how Islam can live together with traditional 

religions or beliefs without causing conflict, through a process of adapting complementary local 

values. This is an interesting and important phenomenon in the context of religious and cultural 

diversity in Indonesia, where efforts are made to align local cultural principles with religious 

principles. As having been practiced for more than a century, the Muslim Islamic community 

and Jingitiu believers adapt to each other without eliminating the monotheistic values of both 

beliefs. 

The process of acculturation and cultural adaptation between Islam and Jingitiu runs 

harmoniously. The harmonious and natural process of acculturation of Jingitiu beliefs is one of 

the main lessons that can be learned from the relationship between Islam and Jingitiu. Islam, 

which arrived in Indonesia through trade routes in the 13th century, did not dramatically change 

the existing local beliefs, such as Jingitiu. On the contrary, Islamic teachings seek to accept 

some aspects of local culture not conflicting with the basic principles of religion, such as respect 

for nature and ancestral spirits. 
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Islam emphasizes the importance of tawhid (the oneness of God) and that only Allah is 

worthy of worship. However, reverence for nature or ancestors, which is an important part of 

Jingitiu belief, is not prohibited by this teaching. Islam in Savu focuses on adapting local 

practices so that they still respect the principle of tawhid, with the emphasis that ancestral spirits 

and nature should not be worshipped as God. Islamic teachings are often adapted to Jingitiu 

ritual practices involving reverence for ancestral spirits. For example, reverence for ancestral 

spirits is seen more as respect for tradition and history than as worship or association with 

Allah. This allows Savu people to maintain their ancestral customs without conflicting with 

Islamic law. 

Interfaith discussions between Muslims and Jingitiu in Savu Island demonstrate that 

religious differences in Indonesia do not necessarily lead to conflict; instead, the two groups can 

coexist peacefully through discussion and mutual understanding. There are principles in Islamic 

teachings that emphasize the importance of tolerance and harmony between religious 

communities. This is evident in the way Islam interacts with Savu’s traditional beliefs. Islam 

does not force people to abandon their local customs; instead, Islam encourages discussion and 

adaptation so that local values can be incorporated into the broader teachings of Islam. 

Owing to the understanding and appreciation of differences, the Savunese people 

believing in Jingitiu can live in harmony. Although most Savunese people have converted to 

Christianity, Catholicism, and Islam, based on data from the Civil Registry Office, there are still 

many Jingitiu believers, around 5,087 people. There is no conflict between Jingitiu and Islam in 

daily life. Social activities involving everyone, regardless of their religion, create social solidarity. 

For example, the Jingitiu community helps build the An-Nur mosque and helps the Eid al-Adha 

committee every year, reflecting the practice of life wrapped in social religious harmony. 

The results of the relationship between Islam and Jingitiu Belief in the Savu Tribe show 

that Islam can live together with ancestral beliefs without experiencing conflict. To achieve this, 

Islam in Savu is not only an accepted religion, but also becomes part of the acculturation 

process allowing Islamic values and local cultural values to unite well, and open dialogue 

between religious groups. 

 

The Phenomenon of Social Relations between Living Qur'an in Savu Tribe and Global 

Issues 

The phenomenon of the Living Qur’an practice in the Savu Tribe in East Nusa Tenggara 

(NTT) is a real example of how religion and local traditions can coexist while maintaining the 

core values of religion. In this context, Living Qur'an refers to the understanding and practice 

of Islamic teachings in social interaction and integration with local traditions. 

The phenomenon of the Living Qur’an practice in the Savu Tribe, which is correlated 

with the global problem regarding the integration of religion and local traditions in a pluralistic 

society, can be seen in several aspects. That is, firstly, the integration of religion and local 
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traditions in the context of pluralism. The practice of the Living Qur’an in the Savu Tribe 

shows that Islam is not only taught as a rigid doctrine  separate from one’s culture and social 

life, but also becomes a principle of life that can be applied in everyday life. Interacting in a 

pluralistic society, such as the Savu Tribe, Islam and local traditions (such as Jingitiu) can 

strengthen rather than conflict with each other. This shows how religion and local traditions can 

unite to create harmony in a pluralistic society throughout the world. 

Islamic values have been integrated into the local customs of the Savu community, 

including respect for ancestors and nature. The Savu community considers respect for ancestral 

spirits as respect for history and culture rather than idolatry because Islam teaches tawhid (the 

oneness of God). This is an example of how Islamic values can be adapted to local customs that 

are acceptable to the community while maintaining the core teachings of the religion. 

Throughout the world, especially in countries with multicultural and pluralistic societies, 

there is a great challenge in achieving social harmony between major religions and local 

traditions. According to the Living Qur’an phenomenon in Savu, the integration of local 

cultures and religions can be very important for building a peaceful society where major 

religious beliefs and local cultures can live together, strengthen each other, and not hinder each 

other. This model can be applied to religious pluralism in other countries facing similar 

problems. 

Secondly, that is interfaith dialogue and cultural diversity. One important part of the 

Living Qur’an is the social dialogue occurring between Muslims and people embracing local 

beliefs such as Jingitiu, which results in a relationship of mutual respect. In the Savu Tribe, 

although Muslims are a minority, they still respect and apply the values of the Jingitiu culture. 

The Islamic community sees local beliefs as a cultural wealth that must be respected, and 

interfaith conversations occur naturally in Savu. For example, respect for ancestors in Jingitiu 

does not contradict Islamic teachings, but the way how such respect is understood based on the 

Islamic principle prioritizing monotheism. Religious pluralism and harmony between religious 

communities are major challenges in many countries, especially in areas where people of 

different religions and cultures live together. As the Living Qur’an phenomenon in the Savu 

Tribe shows, the open and respectful dialogue between major religions and local beliefs can 

produce more stable social harmony. It also shows the possibility of developing an inclusive 

approach to religion and culture; this is especially important in a global context where societies 

are increasingly connected and plural. 

Thirdly, the importance of tolerance and respect for diversity. In the Living Qur'an, the 

principle of tolerance and respect for differences is the basis of religious life, translated into 

social attitudes. Islam in Savu teaches that everyone must live in harmony and tolerance despite 

different religions and beliefs. The Savunese community learns to respect these differences in 

their social lives, both in daily activities, rituals, and traditional ceremonies. This results in strong 

social harmony amid religious and cultural differences. Tolerance is a very important issue 
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throughout the world, especially in societies with very different religions and cultures. Looking 

at the phenomenon of the Living Qur’an in Savu, religious tolerance means respecting other 

religions and local cultural practices that do not conflict with religion. This is an important 

lesson in a global context where many countries face problems in integrating major religions 

with different local traditions. 

The Living Qur’an phenomenon in the Savu Tribe in East Nusa Tenggara shows that 

Islam can enter into local traditions without causing conflict, even in a society consisting of 

many people. This is relevant to the global issue of how major religions can interact with local 

beliefs in a multicultural society. Through interfaith dialogue, tolerance, and reinterpretation of 

religious teachings in the local context, this phenomenon shows the potential for integration of 

religion and local traditions that can create social harmony amid diversity. Many countries can 

follow this model as they face similar problems in maintaining cultural and interfaith harmony 

in an increasingly pluralistic and global world. 

 

Symbolic Interaction Theory and Living Qur’an in Multicultural Context of the Savu 

Tribe 

The phenomenon occurring in the Savu Tribe in East Nusa Tenggara (NTT) regarding 

the relationship between Islam and ancestral religion (in this case Jingitiu) provides a good 

example of how major religions and traditional beliefs (Jingitiu) can interact with each other in 

diverse social life. The Living Qur’an perspective provides a deeper understanding of how 

Islamic teachings are integrated into everyday life, especially in an environment where 

traditional values are very strong. By using the perspective of symbolic interaction and the 

Living Qur’an, this study can gain a better understanding of how these two belief systems 

interact, change, and enrich each other in a multicultural context. 

The way by which Islamic communities interact with their local traditions, including 

ancestral beliefs such as Jingitiu, is seen in the Savu Tribe. This shows that Islam can develop 

and be accepted in local cultures while maintaining the basic values of the Qur’an such as tawhid 

(the oneness of God), tolerance, and social justice, while respecting local traditions. 

The sociological theory known as symbolic interaction theory emphasizes that social 

meaning and reality are created through interactions between individuals and social symbols that 

existing in society. In this context, symbols can include anything that has meaning in social 

interactions, such as language, rituals, actions, or cultural objects. This theory emphasizes that 

social identities and cultural values are created through social processes (Chen & Rahman, 2018, 

p.153) . 

Jingitiu and Islamic beliefs can interact and influence each other as seen from the 

symbolic relationship between the two. Respect for Jingitiu ancestral spirits and traditional 

rituals related to nature are examples of cultural symbols that have meaning in people's lives. 

Symbols are not removed in the Living Qur’an; instead, they are given new meanings that are 
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more in line with Islamic teachings. Respect for ancestral spirits is part of a strong cultural 

practice in Jingitiu. However, in the context of the Living Qur’an, this respect is considered as 

respect for history and cultural traditions rather than idolatry. This shows that Islam does not 

reject local cultural symbols, but provides new interpretations in accordance with monotheism. 

In the Jingitiu belief, nature and the environment also have significant symbolic meaning. 

Nature is considered God's creation which must be respected and protected by Muslims. 

Natural symbols in the Qur’an can be understood as signs of God's power not conflicting with 

local values; rather, they can help us understand the relationship between humans and universe. 

Islam in Savu does not aim to replace or remove ancestral beliefs, but focuses on adapting 

Islamic values into acceptable local communities. Here, the concept of the Living Qur’an shows 

that Jingitiu beliefs can coexist with Islam through a process of adjustment and reinterpretation 

of religious and cultural values related to their social life. For example, although Muslims in 

Savu are a minority group, they still respect their ancestors and nature as part of their cultural 

identity. 

In a multicultural context, the Living Qur’an and the theory of symbolic interaction can 

complement each other. Both theories explain how religious and cultural values interact with 

each other andcreate a more inclusive and harmonious social reality in a pluralistic society such 

as the Savu Tribe. Symbols existing in ancestral beliefs, such as respect for ancestral spirits and 

nature, are integrated into Islamic practices by giving them new meanings that are in accordance 

with Islamic teachings. This process occurs through social interactions involving existing 

cultural symbols, which are then given new interpretations in accordance with Islamic teachings. 

The relationship between Islam and ancestral religion (Jingitiu) in the Savu Tribe, 

according to the Living Qur'an perspective, enhances the theory of symbolic interaction by 

showing how religious and cultural symbols can interact peacefully with each other in everyday 

life. Through reinterpretation and discussion between major religions and local traditions, Islam 

can adapt to the local values of the Savu tribe. This creates social harmony in a society 

consisting of various religions and traditions, and shows that local religions and traditions can 

enrich each other in a multicultural context while maintaining the basic principles of religion 

and respecting cultural diversity. 

 

Local Values of the Savu Tribe Emphasize Mutual Cooperation and Togetherness 

The Study on the Relationship between Islam and Ancestral Religion in the Perspective 

of the Living Qur’an in the Savu Tribe in East Nusa Tenggara (NTT) provides an interesting 

description of how Islam and ancestral beliefs (especially Jingitiu) can live together well in a 

pluralistic and multicultural society. This phenomenon is related to not only how Islamic 

teachings are accepted by the local community, but also how the social and cultural values of 

the Savu Tribe, especially those related to togetherness and mutual cooperation, influence the 

establishment of social harmony. In the Living Qur'an perspective, describing Islamic teachings 
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as principles of life that can be applied in everyday life, religious teachings and local traditions 

can work well together. There are at least several factors why the practice of the living Qur’an 

can occur in Savu Island, the majority of whom are adherents of the Jingitiu Belief. Here are 

some aspects of the practice of the living Qur'an in the Savu Tribe. 

Firstly, Living Qur'an and Social Harmony. Living Qur’an refers to how the Qur’an 

teachings are not only understood as a single text, but also implemented in social practices and 

daily actions. In the context of the Savu Tribe, this means that Islamic values are translated into 

a social life very much tied to local traditions, where the principles of justice, tolerance, and 

harmony can be applied without ignoring the pre-existing local values. The Savu tribe’s ability 

of combining Islamic teachings with their cultural values, such as mutual cooperation, 

togetherness, and social solidarity, results in social harmony. 

Secondly, Local Values of the Savu Tribe Emphasizing Mutual Cooperation and 

Togetherness. The strong social values of Savu tribe root in the customs of mutual cooperation 

and togetherness. These values greatly influence the way people interact with each other in their 

community. The concept of mutual cooperation is very strong in the culture of the Savu Tribe, 

where people work together to complete various tasks, such as farming, building houses, or 

holding traditional events. In the Savu community, togetherness is also seen in maintaining 

good relationships between neighbors and families and managing natural resources together. In 

everyday life, mutual cooperation is not just a physical activity; it also shows social concern and 

a spirit of helping each other. According to this value, collective strength is more important 

than individual strength, and everyone has a responsibility for the common good. In a society 

consisting of many people, such as the Savu Tribe, mutual cooperation is not limited to religion 

or religious beliefs; everyone, both Muslims and those adhering to ancestral beliefs (such as 

Jingitiu), work together for the common good. 

Thirdly, Social Harmony as a Result of the Integration of Islam and Local Values. In the 

perspective of the Living Qur’an in the Savu Tribe, the relationship between Islam and ancestral 

beliefs shows that Islam and local values can integrate without causing conflict. This integration 

process occurs by adapting Islamic teachings into existing social life rather than eliminating or 

replacing local traditions. The values of Islamic teachings are, among others, brotherhood and 

cooperation in goodness, in accordance with the principle of mutual cooperation in Savu 

culture. Islam teaches that fellow human beings are brothers (Al-Hujurat: 10), and this is in 

accordance with the spirit of mutual cooperation of the Savu Tribe, where everyone is required 

to help each other. Islam emphasizes the importance of ukhuwwah (brotherhood), meaning 

mutual respect for each other, maintaining good relationships, and working together to achieve 

the common good. This value is very much in line with the togetherness t existing in Savu 

society. In the context of the living Qur’an, Islamic teachings on brotherhood and togetherness 

are translated into real actions, such as participating in social activities, participating in joint 

celebrations, and solving problems collectively. 

Fourthly, the Influence of Mutual Cooperation and Togetherness on Religious and 

Social Life. Mutual cooperation is very important in da'wah (preaching) because it helps Muslims 

with each other carry out worship such as community service in the construction of the An-Nur 
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mosque, the celebration of the Eid al-Adha (skinning sacrificial animals) assisted by the Savu 

tribal community. These religious activities are often carried out together in the Savu 

community, creating stronger social ties between individuals and religious groups. The religious 

rituals of Muslims and Jingitiu followers show togetherness. Cooperation between Muslims and 

people adhering to ancestral beliefs occurs in the form of joint participation in traditional 

ceremonies or religious celebrations. This increases brotherhood and helps maintain social 

harmony, which is very important in a pluralistic society. 

 

Adaptation of Islam and Jingitiu Beliefs Through Marriage and Trade 

The study on the Relationship between Islam and Ancestral Religion in the Perspective 

of the Living Qur’an in the Savu Tribe in East Nusa Tenggara (NTT) shows that the adaptation 

of Islam among the Savunese people did not occur through confrontation or violence; instead, 

it occurred through a more friendly approach to local culture and based on existing social 

relationships, such as trade and marriage. This method allows Islamic values to be accepted 

more naturally and harmoniously without damaging or replacing ancestral beliefs. The following 

is an analysis of how the non-confrontational adaptation of Islam through marriage and trade is 

the key to the successful acceptance of Islamic values in the Savu Tribe, and how this is 

connected to the Living Qur’an as a practice of Islamic teachings in the local context. 

Firstly, Marriage as a Means of Social and Cultural Integration. The most effective 

pathways in the process of adapting Islam among the Savu community is, among others, 

marriage. Marriage connects people from different religious or belief groups in addition to 

allowing for deeper social integration and cultural fusion. Marriage is a Pathway between Islam 

and Ancestral Religion. In the Savu community, mostly adhering to ancestral beliefs (Jingitiu), 

marriage between Muslims and those adhering to ancestral beliefs is often the starting point for 

the spread of Islam. Couples who marry Muslims indirectly spread Islamic values to their 

families and communities. Children born from this type of marriage are also often raised with 

two cultural principles: Islam and local traditions. This process allows the Savu community to 

apply Islamic values in their daily lives without causing conflict or split. The way to spread 

Islamic teachings indirectly is, among others, through marriage, according to the Living Qur’an. 

Broader family and social relationships are how Islam implements the concept of brotherhood 

among Muslims, or ukhuwah Islamiyah. Islamic values emphasizing social harmony, justice, and 

concern for others are accepted and practiced in everyday life in a society like Savu highly 

prioritizing togetherness and mutual cooperation. Islamic principles such as tolerance, justice, 

and respect for parents and ancestors are considered universal in this mixed family, despite 

religious differences. This is especially important in the context of the Living Qur’an because 

Islamic teachings are translated and accepted according to the social and cultural life of the 

Savunese people while maintaining the basic principles of the religion. 

Secondly, Trade is a Pathway for Spreading Islam Peacefully and Inclusively. In addition 

to marriage, trade played an important role in the adaptation of Islam in the Savu Tribe. Since 

Muslim traders entered the East Nusa Tenggara region through trade routes, they brought with 

them Islamic values, gradually spread through economic and social relations. Muslim traders 
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who interacted with the Savu community not only carried out economic transactions, but also 

built deeper social relations with the community. Through this interaction, the Savu community 

began to accept Islamic values such as honesty, fairness in transactions, and togetherness in 

trading. These principles can be considered as part of an invitation to live according to Islamic 

values and apply them in everyday life. The acculturation that occurred between Muslim traders 

and the Savu community through trade allowed Islamic values to be naturally accepted. Muslim 

traders and the Savu community often interacted with each other in such activities as buying 

and selling, and exchanging information and culture. In this situation, Islam was not applied by 

force; instead, the influence was generated gradually through existing social relations. Muslim 

traders in Savu introduced values such as tolerance for local religions and beliefs. They did not 

force the people to adhere to Islam, but prioritized universal Islamic values such as truth, 

honesty, and justice in trade. This made the Savu community appreciate Islam as a religion with 

real and tangible social benefits. 

Thirdly, Non-Confrontational Adaptation of Islam. Successful Acceptance of Islamic 

Values. The non-confrontational way of adapting Islam through marriage and trade greatly 

influenced the successful acceptance of Islamic values in the Savu Tribe. This adaptation 

process includes, according to the Living Qur’an, not only theological knowledge but also daily 

practices in accordance with local cultural values. Islam neither takes a confrontational approach 

nor changes ancestral beliefs directly; instead, it focuses on changing values. Islamic values are 

accepted naturally and gradually in social interactions such as marriage and trade. The concept 

of the Living Qur’an states that Islamic teachings must be translated into life practices that are 

in accordance with the local context. The Savu Tribe did this by integrating cultural values such 

as togetherness and mutual cooperation. The reason that Islam was successfully accepted by the 

Savu Tribe is, among others, that the religion did not seek to remove or replace their ancestral 

religion; instead, it provided a new interpretation of existing traditions. Jingitiu values are in line 

with respect for ancestors and nature, but in a broader context, such as respect for God's 

creation. This allows Islamic values to be accepted without causing conflict. 

 

The Relationship between Islam and Jingitiu Beliefs in the Perspective of the Qur’an in 

Global Discourse 

The Living Qur’an approach looks at the relationship between Islam and the ancestral 

religion of the Savu tribe. This approach sees the Qur'an not only as a normative text; the 

Qur'an is a revelation living in the dynamics of society’s social, cultural, and daily practices. This 

study contributes at least four aspects to the global discourse. 

Firstly, the Local Harmony Model in a Global Context. The relationship formed 

between Muslims and Jingitiu believers in Sabu Island shows a religious practice that can accept, 

cooperate, and does not fight against. Linking Islamic values to local values such as mutual 

cooperation (lolu hedu), mutual assistance, and respect for ancestors, Islam appears as a partner 

in the local culture rather than a hegemonic force. This consequence encourages global 

discussions on how Islam can adapt well to multicultural environments, breaking stereotypes 

about Islam as an exclusive culture or dominating other cultures. This finding is an important 
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model for peaceful diversity in an era where tensions between religious and cultural identities 

are escalating worldwide. 

Secondly Strengthening the Theory of Living Qur’an in a Multicultural Context. 

Raising the dynamics of the relationship between Islam and ancestral religions, this study 

enriches the theory of Living Qur’an. This interaction does not focus on the dichotomy of right 

and wrong, but rather on everyday values and shared values. The Qur’an is brought to life 

through social practices such as helping each other in rituals, accepting interfaith marriages, and 

respecting customs. This method strengthens the idea that Living Qur’an can be a 

hermeneutical approach to reading the Qur'an in a plural and local context. Globally, this is 

relevant, especially in the development of contextual interpretations respecting local wisdom 

and expanding the reach of the meaning of the revealed text in various cultures. 

Thirdly, Contribution to the Issue of Pluralism and Interfaith Dialogue. The practice 

of Islam in the Jingitiu faith shows that interfaith conversations occur in everyday life as well as 

in official forums. Ritual tolerance, collaboration in customary activities, and the presence of 

Islam not removing local identities show natural pluralism. This is a significant contribution to 

the global discussion on coexistence and Peacebuilding in Pluralistic Societies. This study shows 

that diversity must not be overcome by assimilation and domination. Instead, diversity can be 

managed by respecting differences and providing space for discussions across cultures. 

Fourthly, the Inconsistency between Religious Power and Uniformity of Da'wah. In 

addition, this study provides an implicit critique on the homogeneous and hegemonic method 

of Islamic da'wah. This study challenges the narrative of da'wah that is confrontational and 

focuses on massive conversion by showing that cultural da'wah is successful through peaceful 

pathways such as trade and marriage. This approach provides important lessons about da'wah 

that is inclusive, based on humanitarian values, and respecting local traditions in a world often 

witnessing conflicts between majority and minority religions. 

The study of the relationship between Islam and the ancestral religion of Jingitiu from 

the perspective of the Living Qur’an in the Savu tribe provides a description of local religiosity 

and a significant contribution to the discussion of Islam and cultural pluralism around the 

world. This study clearly shows that Islam can adapt to and strengthen local values without 

losing its spiritual identity. Such an approach provides important lessons about inclusive da'wah, 

based on human values, and respecting local traditions in a world that often witnesses conflicts 

between majority and minority religions. 

Conclusion  

Based on the findings of the research on the Living Qur’an in Social Harmony: A Study 

of Islam and Jingitiu in Savu Island, it can be concluded that the phenomenon of social 

relations between Islam and the ancestral beliefs of Jingitiu in the Savu Tribe creates a unique 

social harmony. The followings are the conclusions of this study: Here are some important 

conclusions. The results of this study produvide several important conclusions, including: 
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Firstly, Islam is not only taught in texts, but also translated into daily life in accordance 

with Savu cultural values. The Living Qur’an serves as a life principle integrating Islamic 

teachings with local social and cultural practices. This facilitates the acceptance of Islam and 

creates social harmony between Muslims and Jingitiu believers. 

Second, the integration of Islam and Jingitiu in Sabu is carried out in a non-

confrontational manner and is based on cultural conversation and religious tolerance. These 

two belief systems can strengthen each other, not eliminate each other. This is seen in daily life 

practices such as social cooperation, mutual cooperation, and joint celebrations that prioritize 

the principle of harmony. 

Thirdly, this phenomenon provides an important contribution to the global context, 

where many societies face challenges in maintaining religious diversity and social harmony. In 

an increasingly pluralistic and multicultural world, the Living Qur’an model implemented in 

Savu shows that a major religion such as Islam can coexist with ancestral beliefs through 

inclusive adaptation of values and without sacrificing the basic principles of religion. 

Fourthly, the results of study provide an appropriate diversity model that can be used 

elsewhere with comparable conditions. Both in Indonesia and in other countries facing similar 

challenges, peace in a pluralistic society can be achieved through an approach based on 

interfaith dialogue, social harmony, and respect for local cultural values. 

Fifthly, local values such as mutual cooperation and togetherness play an important role 

in creating harmony in Savu. These values are not only the basis for the social life of the Savu 

community, but also connect Islamic teachings to local traditions so that Islam is accepted more 

easily and naturally. Therefore, social harmony is achieved through building strong relationships 

between individuals and groups supporting each other in everyday life. 

Sixthly, the adaptation of Islam through marriage and trade is an important part of the 

successful acceptance of Islamic values in the Savu Tribe. Trade allows Islamic values to be 

accepted gradually and naturally without causing split, while marriage between Muslims and 

adherents of ancestral beliefs connects the two religious groups organically and inclusively. This 

method allows the acceptance of Islamic teachings without forcing or changing existing local 

cultures; instead, these values are adapted to the daily lives of the community. 

 This study provides valuable insights into how the living Qur’an can be used to create 

social harmony between Islam and ancestral beliefs in a pluralistic and multicultural society such 

as the Savu Tribe. The successful integration of Islamic values with local culture depends on an 

approach based on tolerance, harmony, and respect for local traditions. This study can 

contribute to the global discourse on the experience with managing a culture of peace in the 

world. 
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